
situation they faced. Abii T-dlib was sick. If he were to pass away and they 
were to take some strong action against the Holy Prophet to restrain 
his activities in favor of promoting his new faith, the people of Arabia will 
throw t aun t s  a t  them and say, 'Here a r e  these people who could do 
nothing against him while his uncle Abii E l i b  was alive while, now when 
he has died, they have stood up against him as  their target. So, they came 
to the conclusion that they should decide this thing about Muhammad 
while AbE TZlib was still alive, so that he would stop speaking ill about 
their objects of worship. 

Accordingly, these people came to Abii TZlib and said to him that  his 
nephew spoke ill of their objects of worship. They appealed to his sense of 
justice, and asked him to tell his nephew that he was free to worship any 
god he liked, but say nothing against their objects of worship. The t ~ ~ t h  
of the matter was that the Holy Prophet &$ himself did not say about 
these idols anything more than  tha t  they were insensate and  lifeless. 
They were not their creators, nor their sustainers, and that nothing that  
could benefit or harm them was in their control. Abii TZlib asked the Holy 
Prophet to come in the meeting. To him, he said, 'My dear nephew, 
these people are complaining about you that you speak ill of their objects 
of worship. Leave them on their  faith and ,  on your par t ,  you keep 
worshiping your God.' People from the Quraish also kept making their 
comments following it. 

Finally, the Holy Prophet said, 'My dear uncle, should I not be 
inviting them to something that is better for them?' Abii T a i b  said, 'What 
thing is that? '  He said,  'I want  them to say  a par t icu lar  ka l imah 
(statement) by virtue of which the whole Arabia will be a t  their feet, and 
they will become masters of the non-Arab lands beyond it.' Thereupon, 
AbE Jahl  said, 'Tell us. What that kalimah is? By your father, not simply 
one kalimah, we are ready to say ten of them.' To this he replied, 'Just 
say: q! 3! 7 (15 ilaha il-lal-lah: There is no god (worthy of worship) but 
Allah). Hearing this, all of them rose to leave saying, 'Are we supposed to 
leave all  objects of worship we have,  and  t ake  to just one? This  is 
something very strange.' I t  was on this  occasion t h a t  these verses of 
Stirah Sad were revealed. (Tafsir Ibn Kathir, pp. 27, 28 v. 4) 

,,, 1 ,  , 
In verse 6, it was said: . . . 5dJI (And the leaders among them 

went forth saying (to their followers)," Walk away (from the Prophet) and 



stay firm on (adhering to) your gods - 12). This is pointing out to the event 
mentioned above tha t ,  once they heard the  call to pure monotheism 
(tauhid), they left the meeting. 

' " ' ,,,,,, 
?GjYIJi  (and Fir'aun, the man of the  s takes - 12). The  li teral 

meaning of this expression appearing in verse 12 is 'Pharaoh of the stakes 
or pegs'. The commentators have explained this phrase in  different ways. 
Some of them have said tha t  this phrase refers to the  stability of his 
dominion, and the sense is that the stakes or pegs of his kingdom were 
well-rooted in his country. MaulZnii Thanavi has translated the phrase 
according to this  explanation. Some others have said t h a t  he  used to 
punish people by making them lie flat on the ground and driving stakes 
or pegs through their hands and feet, and on top of that, he would have 
snakes and scorpions released over the victim's body. Still others have 
said that he used to play some kind of a game with ropes and pegs and 
then, there are those who say that 'al-autad' or pegs means buildings for 
he had set up very strong structures (Tafsir Qurtubi). Pure is Allah who 
knows best. 

, ,,,> ?- - > 

+ J p Y I  (They were the [strong] groups. - 38:13) One explanation 
of this statement is that it is the description of the word 'groups' in  verse 
11. In other words, 'these are the groups or Confederates that  have been 
pointed out in this verse.' MaulZnZ ThZnavi has gone by this Tafsb in his 
explanation of the verse. But, other commentators explain it in the sense 
tha t  actually they were the groups tha t  were really strong, not these 
people of Makkah. In  other words, those who possessed real strength and 
power were the people of NEh and 'Ad and Thamud and others like them. 
Compared with them, the Mushriks of Makkah were nothing. When such 
powerful people could not escape Divine punishment, they would hardly 
count. (Qurtubi) 

The  word: &I$ (fawaq) i n  verse 15: 213 $L ( t ha t  will have no 
pause.) is used in  Arabic to convey several meanings. To begin with, 
'fawaq' is the period of time that intervenes between milking a n  animal 
and creation of milk in its teats once again. Then, it also means 'comfort.' 
Whatever the case, the sense is that the Horn (SGr) blown by SayyidnZ 
Israfil a1 would be so continuous tha t  there will be no pause in  i t .  
(Qurt ubi) 



,s 4 > " ,  

U+ I;j J- ( 0  our Lord, give us our share [of the punishment] sooner, - 
38:16 ).  he word: $ (qitt) used here is, in reality, the document through 
which someone has been promised with a reward. Later, this word came 
to be used also as  a 'share' in an  absolute sense. Here, this very sense is 
meant,  t ha t  is, 'let u s  have whatever share is coming to u s  from the  
reward and punishment of the Hereafter right here in this world.' 

Verses 17 - 20 

Bear patiently with what they say, and remember Our 
slave DZwiid, the man of might. Surely he was 
ever-turning to Allah. [17] We had subjugated the 
mountains to join him (in) making t a s b i h  ( i . e .  
pronouncing Allah's purity) at evening and sunrise,[lB] 
and the birds as well, mustered together. All were 
turning to  Allah with him. [19] And We made his 
kingdom strong, and gave him wisdom and decisive 
speech. [20] 

Commentary 
',,, ,', , 

It  was said in verse 17: ~ Y I  1; ij~i LA+ (and remember Our servant, 
DZwiid, the man of might). Nearly all commentators have explained it in 
the sense that he used to demonstrate great courage and strength during 
the course of his acts of worship ('ibadah), therefore, soon after it, comes 
the  sentence: SI;;'~! (Surely, he  was ever- turning to Allah - 38:17). 
Accordingly, in a Hadith of the Sahihayn (al-BukhZn' and Muslim), the Holy 
Prophet & said: "In sight of Allah, the most liked SalZh is the SalZh of 
DZwZd and the most liked fasts are the fasts of DZwZd -1. He 
would sleep half a night, worship a third of it, and then sleep during the 
sixth part, and would fast one day and remain without fast on the other; 
and when he confronted the enemy, he would never desert the battlefield; 
and, without any doubt, he turned to Allah sincerely and  profusely." 

(Tafsir Ibn Kathir) 



This method of 'ibadah has been called most likeable for the initial 
reason that it is harder. A lifetime of fasting would make one used to it 
with the result that, after a passage of time, it does not remain that hard. 
But fasting by skipping a day in between is different. Here, the element 
of hardship continues. Then, there is another aspect of this method of 
fast ing in  t h a t  one who fas t s  i n  t h a t  manne r  becomes capable of 
combining his or her 'ibadah with the necessary fulfillment of the rights 
of one's self, family and circle of acquaintances. 

, s ,  s 

In verse 18, i t  was said: ...'4;; J@ L& L! (We had subjugated the 
mountains to join him in making tasbih (i.e.pronouncing Allah's purity) 
a t  evening a n d  sunrise).  I n  this  verse,  mention h a s  been made of 
mountains and birds joining Sayyidna DZwiid m\ in the act of tasbih. 
Detailed explanation of this phenomenon has already appeared in  the 
commentary on SITrah Al-Anbiya' and Saba'. Here, i t  is worth noting that 
the tasbih of mountains and birds has been mentioned a t  this place in a 
manner that it was a particular blessing for SayyidnZ DZwiid -1. The 
question is: How did this become a blessing for SayyidnZ DZwITd -1 and 
what particular benefit accrued from the tasbih of mountains and birds? 

One answer to th i s  is t h a t  i t  unravels a miracle a t  t he  hands  of 
SayyidnZ DZwITd -1 - and i t  goes without saying t h a t  i t  i s  a great 
reward and blessing. In  addition'to that, MaulZnZ Thanavi has given a 
subtle explanation about i t .  He says t h a t  t h e  tasbih performed by 
mounta ins  a n d  b i rds  h a d  crea ted  i n  h im a special  t a s t e  for t h e  
remembrance of Allah, something that generates initiative, courage and 
verve in acts of worship ('ibadah). Collective dhikr has another benefit - 
that the Barakah that issues forth from i t  reflects on each other from the 
part ic ipants .  The re  i s  a par t icular  method of dh ik r  a n d  sp i r i tua l  
engagement (shughl) recognized among the noble Sufis in  which the 
participant imagines t h a t  the  whole universe i s  making dhikr.  This 
method has a n  unusual efficacy of its own in correcting and purifying 
one's inner state as  well as  in his enthusiasm for 'libadah. The basis of 
this method of dhikr  is also deduced from this verse. (Masa'ilu-s- Suluk, 

Maulan5 Ashraf 'Ali ThZnavi) 

The SalZh of ad-DuhZ ( d l  i+) 

At t he  end  of verse 18, i t  was said: jl>~lj P L  (at  evening and  
sunrise). 
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The word: > ('ashiyy) used here means the time following Zuhr up 
to the next morning while >I>! (ishrEq) means the time of the morning 
when sunshine has  spread over the land. From this  verse, Sayyidna 
'AbdullZh Ibn 'AbbZs & has argued that the SalZh of ad-duhE stands 
proved. This SalZh is also called the SalZh of al-Awwabin. There are  
others who call it the SalZh of al-IshrZq - though, later on, the name of 
the SalZh of al-AwwZbin became particularized with the six nafls made 
after Maghrib, while the SalZh of al-IshrZq became well known for the 
two or four nafls offered close after sunrise. 

In the SalZh of ad-duhE, one could choose to offer any (even) number 
of rakzt  from two to twelve. Hadith mentions many benefits i t  brings. 
According to a narration of SayyidnZ Abii Hurairah 4 appearing in 
Jami' of Tirmidhl, the Holy Prophet $& said: "Anyone who were to become 
particular about two rahSit of the SalZh of ad-du&, has his sins forgiven 
- even if they be like the froth of the sea." In another narration from 
SayyidnZ Anas &, he is reported to have said: "Anyone who were to 
make twelve rahSit of the SalZh of ad-duhZ, for him or her Allah Ta'ZlZ 
will make a palace of gold in Jannah." (Qurtubi) 

'Ulama' have said that any (even) number of rakz t  from two to twelve 
t h a t  can  be performed conveniently is correct.  But ,  having  some 
particular routine in the case of its number is better, and if this routine 
reaches the  minimum of four r a k z t ,  i t  is much better - because, the 
normal routine of the Holy Prophet was to do four rakzt .  

The word: wi (al-hikmah) appearing in verse 38:20: p; wl 

+@l (and gave him wisdom, and a decisive speech), as  obvious, means 
wisdom, that is, 'We had blessed him with the precious assets of reason, 
ins ight  a n d  vision. '  Some e lders  have  sugges ted  t h a t  i t  means  
'nubuwwah', the station and mission of a prophet. As for the second gift: 
U ~ I  & (fa+Z al-khitEb: translated here as: a decisive speech), i t  has 
been explained in different ways by commentators. Some have said that it 
means power of oration - and the fact is that SayyidnZ DZwTid was a 
great orator. He was the first one who started saying -& Ci (amma ba'd: 
after that) following hamd and SalZh in his religious sermons. Some 
others have said that it means the ability to make a decision a t  its best, 
:hat is,  Allah Ta'ZlZ had  given him the ability and  power to resolve 
disputes and decide matters comprehensively. The truth of the matter is 



tha t  the words used in  the Qur'Zn seem to have ample room for both 
meanings, and  both a re  meant. Incidentally, the translation done by 
MaulZnZ Ashraf 'Ali ThZnavi - 'Faisla kar denay wali taqrir' - helps 
accommodate both meanings. (And so does the English translation given 
above.) 

Verses 21  - 25 

And has there come to you the story of the litigants, 
when they entered the sanctuary by climbing over the 
wall? [21] When they entered upon DZwGd, and he was 
scared of them, they said, " Be not scared. We are two 
litigants; one of us has wronged the other, so decide 
between us with truth, and do not cross the limits, and 
guide us to the right path. [22] This is my brother; he 
has ninety nine ewes, and I have a single ewe; still he 
said, 'Give it into my charge.' And he overpowered me 
in speech." [23] He (Diiwiid) said, "He has certainly 
wronged you by demanding your ewe to be added to his 
ewe. And many partners oppress one another, except 
those who believe and do righteous deeds, and very few 
they are." And DZwGd realized that We had put him to a 
test, so he prayed to his Lord for forgiveness, and 
bowing down, he fell in prostration, and turned (to 
Allah). [24] So we forgave him that (lapse), and surely he 
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has a place of nearness in Our presence, and an 
excellent resort. [25] 

Commentary 
In these verses, Allah Ta'ZlZ has  mentioned a n  event relating to 

SayyidnZ DZwiid =\. The way in which this event has been described in 
the noble Qur'Zn, it tells only this much that Allah Ta'ZlZ had put him to 
some test  by sending two disputing parties into his place of worship. 
Alerted thereby, SayyidnZ DEwiid %@I sought forgiveness from Allah 
Ta'ZlZ, and fell in prostration, and He forgave him. Since the real purpose 
of the noble Qur'Zn a t  this place is to communicate that SayyidnZ DZwiid 

used to turn to Allah Ta'Elii in every matter of concern he faced, and 
should he ever sense the  least slip issuing forth from him, h e  would 
immediately seek forgiveness for it. Therefore, no details have been given 
as to what that test was, and what was that slip he committed against 
which he sought forgiveness, something that Allah Ta'ZlZ forgave him 
for. 

Therefore, some investigative and cautious commentators have said in 
their explanation of these verses t h a t  Allah Ta'ZlZ h a s  not given a 
detailed description of this slip and test relating to this great prophet of 
His due to some particular wise consideration. Hence, we too should not 
go about pursuing it ,  and  whatever has  been mentioned in  t he  noble 
Qur'Zn should be precisely what  we should believe in. Even a great 
research-oriented commentator of the class of Ibn Kathb  has elected to 
follow this rule and has observed silence as  far as  details of this event are 
concerned. Then there is no doubt that this is the ideal course of caution, 
moderation and  sound policy. Therefore, the learned from among the 
early forbears of Islam (salafl used to say: A!-1 L 1-1 (What Allah has 
left ambiguous, you too let it remain ambiguous). In this, there is wisdom, 
and  expedient consideration. Then,  i t  is  obvious t h a t  i t  means  the  
ambiguity of matters that do not relate to what we do and what we take 
as halal and haram and, a s  for matters that concern the collective deeds 
of Muslims, any ambiguity existing there has already been removed by 
the Holy Prophet through his word and deed. 

But, there are other commentators who have tried to determine the 
exact nature of this test and trial in the light of pre-Islam narratives. In 
this connection, there is t ha t  vulgar yarn tha t  SayyidnZ DZwYid 



happened to have cast a look a t  the wife of Uriah, who was one of his 
military officers, that put the desire of marrying her in his heart and he, 
in order to get Uriah killed, entrusted with him a dangerous mission in 
which he was really killed and later on, he married his wife. I t  was to 
admonish him on this act of his that these two angels were sent in human 
form and shape. 

But, this narrative is doubtlessly from among the absurdities that had 
found currency among Muslims under  the  influence of Jews .  This 
narrative has been taken from the Bible, the Book of Samuel 11, chap. 11. 
The only difference is that, in the cited reference, a n  open charge has 
been leveled against SayyidnZ DZwEd w\ t ha t  he had (refuge with 
Allah) committed adultery with the wife of Uriah prior to marriage. As for 
these narrat ives  accommodated in  some exegetical works, t h e  pa r t  
relating to adultery has been deleted. It  appears that someone looked a t  
the Judaic narrative, took out the allegation of adultery, and  did a n  
edit-copy-paste job while explaining the above mentioned verses of the 
noble Qur'Zn - although, this book of Samuel itself is inherently baseless, 
while this narrative has the status of absolute lie and fabrication. For this 
reason, all authentic commentators have sternly rejected it. 

I n  addi t ion  to  HZfiz I b n  Ka th i r ,  'AllZmah I b n  J a u z i ,  Qad i  
Abu-s-Sa'Ed, Qadi al-Baidawi, Qadi 'IyZd, Imam RZzi, 'Allamah AbG 
Hayyan a l -~ndalus i ,  KhZzin, Zamakhshari, Ibn Hazm, 'Allamah KhaEji, 
Q m a d  Ibn Nasr, AbE TammZm, 'AUamah ' a i i s i  and many others have 
declared it to be a lie and fabrication. HZfiz Ibn Kathh writes: 

"Some commentators have mentioned a tale at this point most 
of which has been taken from Judaic narrations. Nothing the 
following of which is obligatory is proved in this matter on the 
authority of the Holy Prophet &. Only Ibn Abi Hatim has 
reported a Hadith here, but its authority is unsound." 

In short, in the light of many proofs - some detail of which is available 
in Tafsir KabTr of Imam RZzi and ZEd-ul-Masir of Ibn-ul-Jauzi - this  
Hadith report goes out of the pale of discussion totally as  far as  the Tafsir 
of this verse is concerned. 

MaulZnZ Ashraf 'Ali ThZnavi has explained this element of test by 
saying that these two adversaries climbed over the wall, barged in and 
s tar ted addressing him so insolently t ha t  they s ta r ted  off by asking 



Sayyidna Dawud a\ to be just and not to be unjust.  This audacity 
would have been reason enough for an ordinary person who would have 
answered them only by punishing them. Allah Ta'ZlZ tested SayyidnZ 
DZwtid mi by seeing whether he too is enraged and punishes him or 
l istens to them demonstrat ing the  high moral t r a i t s  of pardon and  
forbearance. 

Sayyidna Dawiid %k! came out successful in this test, except a little 
slip that remained - when he was giving his verdict, rather than address 
the perpetrator  of injustice, he  addressed the  one oppressed which 
betrayed a certain element of partisanship - but,  he  immediately got 
a le r ted ,  fell  down i n  pros t ra t ion  a n d  Allah Ta'ZlZ forgave him.  
(Bayan-ul-Qur5n) 

According to the explanation of this 'slip' given by some commentators, 
when SayyidnG DawGd found the defendant silent, it was without 
listening to what he had to say, and rather having listened to the plaintiff 
only, he said things a s  part of his advice that virtually appeared to be 
supportive of the plaintiff - although, he should have first  asked the 
defendant as  to what his stand was. This statement of SayyidnZ DZwtid 
@\ was, though, simply advisory in nature, and time has not yet arrived 
for the final judgment in the case, however, for a great prophet of his 
caliber, it was not befitting. To this very thing he was later alerted and 
fell into prostration. (R$-ul- Ma%) 

Some others have said that SayyidnZ DZwiid -1 had managed his 
time in a manner that every twenty four hours of a day and night one or 
the other member of his household would be found engaged in some act of 
devotion to Allah like 'ibadah, dhikr and tasbih. On a certain day, he 
submitted before Allah Ta'ZlZ, 'My Lord, there is not a single moment of 
day and night during which one or the other member of the household of 
DZwiid is not busy with 'ibadah, Saliih, tasbih and dhikr before Thee!' 
Allah Ta'ZlZ said, '0 DZwiid, all this comes from My taufiq. If I do not 
help you do it, you cannot do it on your own - and one of these days I am 
going to leave you on your own.' Thereafter, came a day when something 
different took place. That was a time when SayyidnG DEwEd m\ was 
supposed to  be engaged in  worship. When th i s  unforeseen th ing  
happened, his timetable was shattered, and he got busy with resolving a 
dispute. No other member of the household of SayyidnZ DZwiid was 



engaged in remembering Allah a t  that time. Sayyidna DZwiid was 
alerted immediately. He recalled the self-congratulatory statement tha t  
had  slipped out of his  tongue. He realized he  had  made a mistake. 
Therefore, he sought the forgiveness of Allah and fell in prostration. This 
explanation is supported by a saying of SayyidnZ Ibn 'Abbas & which 
has  been reported in  the  Mustadrak of HZkim with sound chains of 
authority. (Ahkam-ul- Qur'Zn) 

It  has been unanimously agreed upon in these explanations that this 
litigation was not hypothetical. In fact, it was real and the form of the 
litigation had nothing to do with the test or slip of SayyidnZ DZwiid %&\. 
Contrary to this, many commentators have explained it in a manner that 
postulates that parties to this dispute were not human beings. Rather, 
they were angels, and  Allah Ta'ZlZ had sent  them to present such a 
simulated form of litigation as  would alert SayyidnZ DZwIid m\ to his 
slip. 

Accordingly, these commentators say that as far as  this story of the 
killing of Uriah and marrying his wife is concerned, it is incorrect. But, 
conditions that actually prevailed among the people of Bani Isra'll were 
such that asking someone - 'divorce you wife and give her in marriage to 
me' - was not considered offensive. This kind of request had also become 
customary a t  that time, and was not taken to be impolite as  well. I t  was in 
this prevailing climate and on this basis that SayyidnZ DZwiid had 
made his request  to Uriah whereupon Allah Ta'ZlZ aler ted him by 
sending these two angels. Some others have said that this was a simple 
matter. Uriah had already sent a proposal to a woman. SayyidnZ DEwEd 
@I happened to send his proposal to the same woman. This hurt  Uriah. 
Thereupon, as admonition, Allah Ta'ZlZ sent these two angels and alerted 
him to his  slip i n  a subt le  manner .  Qadi Abii Ya'lZ h a s  based h i s  
argument on the words of the Qur'Zn: +l);?jl> (And he overpowered 
me in speech - 23). He says that this sentence supports the view that this 
matter came to pass only in connection with: & (khitbah: proposal of 
marriage), for Dawiid has not yet married her. (ZZd-ul- Masir by Ibn-ul- 

Jauzi, p. 116, v. 7) 

Most commentators have preferred the last  two explanations, and 
they  f ind suppor t  i n  some repor t s  from t h e  SahZbah  (please  see  

R$-ul-Mahi,  Tafsir Abi-s- SaGd, ZZd-ul-Masir, Tafsir Kabir etc.) But, the truth 



Siirah Sad : 38 : 21 - 25 509 

of the matter is that any detail of this test or slip is neither proved from 
the Qur'an, nor from some Sahih Hadith. Therefore, a t  least this much 
s tands settled tha t  this  widely known story of having Uriah killed is 
incorrect. But, about the actual event, all probabilities mentioned above 
exist, and no one of these can be called absolute and certain. Therefore, 
the safest way out is what HZfiz Ibn KathK has taken: 'That which Allah 
Ta'alZ has left ambiguous should be left as  is. We should not force out its 
details through our guesses and conjectures - particularly when no deed 
of ours hinges on it. Certainly there is some wisdom in this ambiguity as 
well. Therefore, one should believe in as  much as has been mentioned in 
the Qur'Zn. As for the details, let these be resigned to Allah. Nevertheless, 
since there a r e  many benefits t ha t  issue forth from this  event,  more 
attention should be paid to  these. Therefore, let  u s  now t u r n  to a n  
explanation of the verses where, insha'Allah, these beneficial notes will 
keep appearing as  we go along. 

,i ,' ' 
In the first verse (21), it was said: S J ~ I  i! (when they entered 

the sanctuary by climbing over the wall?). The word: $I& (mihrab) is 
essentially applied to a n  elevated chamber, or the front elevation of a 
house. Later, the front portion of a mosque or any other House of Worship 
came to be called by that name in particular. In  the Qur'Zn, this word has 
been used in the sense of a place of worship. 'AU5mah SuyiiG has written 
tha t  contemporary arched mihrabs of mosques in  vogue now were not 
present during the time of the Holy Prophet ( R 3 - u l -  M a h i ) .  

, ,> , ,, 
About SayyidnZ DZwtid =I, it was said in verse 22: @ (and he 

was scared of them). The reason of being scared was quite obvious. Two 
men barging into one's privacy in  that manner a t  a n  odd hour beating 
the security cordon can only be because of some bad intention in most 

cases. 

Natural fear is not contrary to the station of a prophet or man of 
Allah 

This tells us  that being naturally affected a t  the sight of something 
fearful is not contrary to the station of a prophet or man of Allah. Yes, 
allowing this  fear to overtake one's hear t  and  mind and  abandoning 
duties enjoined is certainly bad. Hence, a doubt may arise here. Is  it not 
tha t  the Qur'Zn portrays the  elegant s ta tus  of the  noble prophets by 
saying: hl $! 1x1 ,&Y (They do not fear anyone but Allah - Al-AhzZb, 
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33:39)? Why then, was SayyidnZ DZwiid %?&I in fear on this occasion? For 
an  answer, it could be said that there are two kinds of fear. There is the 
fear that comes from being hurt by what causes pain. In  Arabic, this is 
called: 22 (khauf: fear). Then there is t he  other kind of fear. This 

r , )  
emerges because of someone great, majestic, awesome. This is called: W 

(khashyah: awe) (al-Mufradat, Raghib al-IsfahZnl). There should be no 
khashiyah for anyone other than Allah - and noble prophets, may peace 
be on them all, are exactly like that. They are not awed by anyone. Yes, 
as  said earlier, one can have a feeling of fear from naturally hurtful 
things. 

Observe patience against contravention of established rules of 
etiquette until attending circumstances unfold 

The statement in  verse 22: - Y (They said: "Be not scared)  was 
made by the  sudden en t ran ts  who said this  and  then  s ta r ted  telling 
Sayyidna DZwGd what they wanted to while he kept listening to 
them silently. This tells u s  tha t ,  should someone commit something 
irregular all of a sudden, one should not start  rebuking and chastising 
him for that on the spur of the moment, instead, one should first listen to 
what he has to say, so that one can find out whether or not this person 
had any justification for his irregular behavior. Had it been someone else, 
he would have unleashed his anger against such unauthorized entrants 
on the  spot.  But ,  SayyidnZ DZwGd a\ waited ti l l  t h e  real i ty  was 
unfolded, may be these people had some genuine excuse. 

The entrant also said: WY; (and do not cross the limits - 38:22). This 
manner  of address  was  obviously very audacious a s  coming from a 
stranger. First of all, they came a t  a late hour, and that  too by climbing 
over the wall. Then, once they were in, they started teaching a prophet as  
august as  SayyidnZ DZwiid lessons in morality by asking him to be 
just and not to be unjust. All this was heedless simplicity. But, SayyidnE 
DZwiid observed patience over whatever they did and said, and just 
avoided telling anything bad to them in response. 

A man of stature should observe patience to the best of his ability 
over errors made by those in need 

This tells us that a person whom Allah has blessed with some high 
rank - and the needs of people are tied to him should do his best to remain 
patient over their irregular behavior and errors of expression, for this is 



the demand of his rank or office. Particularly so, a HZkim (official of the 
government), a Qadi (judge of the judiciary) and  a Mafti  (authentic 
consultant responsible for giving fatwa in the light of Islam's sources of 
jurisprudence) should pay full attention to this need. (R*-ul-Ma5ni) 

Verse 24 opens with the words: yl;: JJ!, JIG; a j6 (He said, 
'He has certainly wronged you by demanding your ewe to be added to his 
ewe.'). Two things a r e  worth pondering here.  Firs t  of all ,  Sayyidnii 
DZwiid @\ made this  s ta tement  simply after having listened to the 
plaintiff. He did not hear the statement of the respondent. About it, some 
elders have said that this was the slip for which he sought forgiveness 
from Allah. But, other commentators have said that, in reality, full details 
of the litigation are not being described here. Taken up here is only what 
was necessary. SayyidnZ DZwiid must have surely heard the stand 
of the defendant. But, it was not described here for the reason that  this is 
the recognized method when judgments a r e  delivered. Everyone can 
understand that the part relating to asking the defendant a t  this place is 
elided (understood). 

In addition to that, it is also possible that, though the visitors had 
asked SayyidnZ DZwiid m\ for a court judgment, but that was no time 
for a court session, nor was it a judicial sitting, nor SayyidnZ Diiwiid %&I 
had the necessary resources available a t  hand in order to implement his 
judgment, therefore, he did not give his judgment in the status of a qadi 
(judge), instead, what he gave was a fatwa (ruling) in his status as  a 
mufti  ( juri-consult)  - a n d  i t  is  not t h e  job of a muft i  to  go about  
investigating into the nature of an event, rather, the thing depends on 
the question asked, and it is in accordance with it that he has to give his 
answer. 

Soliciting contribution, or even gift, under pressure of any kind 
is usurpation 

Something else worth pondering here is that SayyidnZ DZwEd @\ 
equated the act of a person demanding simply an  ewe with injustice or 
oppression - although, casually asking someone for something is not a 
crime. The reason is that the form in which it was being asked did have 
the outward anatomy of a request. But, in the presence of the amount of 
verbal and practical pressure being put behind this asking, this thing had 
assumed the proportions of usurpation, something being taken forcibly, 



compulsively, illegally or by extortion. 

From here we learn tha t ,  should a person ask  for something from 
someone in a manner that the addressee, whether willing or unwilling, is 
left with no way out other than giving it, then, (soliciting aside) even 
demanding a gift i n  t h a t  manner  is also included unde r  ghasb or 
usurpation. Therefore, if the person asking is a man of office or power, or 
someone respectable and  elegant-looking - and the  addressee cannot 
afford to say no because of the pressure of this man's personality - then, 
even if the form of the situation is that of soliciting a gift, but in reality, it 
translates as nothing but ghasb or usurpation, and, the use of the thing 
acquired in this manner is never permissible for the person asking for it. 
This point needs the particular attention of those who solicit and receive 
contributions for madaris and  makatib (religious schools), masajid 
(mosqu6s) or societies and associations in  the religious field. For them, 
only that donation is halal and good that has been given to them by the 
donor voluntarily and cheerfully. If those seeking such contributions use 
the pressure of their personality or eight or ten of them simultaneously 
descend on someone, render him helpless, and succeed in gouging that 
contribution out of him, then, this would be a flagrantly impermissible act 
on their par t .  The Hadith carries a very clear s ta tement  of the  Holy 
Prophet in this matter: 

- @ & ? ! + - - J ~ ~ ~ J C ~ Y  
The property of a Muslim is not halal unless it is with his sweet 
will. 

Partnership in transactions needs great caution 
, , ' ,, "" ,.. * , '  * ,  

In verse 24, it was said: & +- 2' <Wi I& 31, ( ~ n d  many 
partners oppress one another). By saying this, we have been alerted that  
i t  is not unusual  when mutual  rights a r e  compromised between two 
persons having a partnership deal. There are occasions when one of them 
would take something as  ordinary, and goes ahead and does it. But, in 
reality, it becomes the cause of sin. Therefore, great caution is needed in 
this matter 

,:,- ," , 
Later ,  i n  t he  same  verse,  i t  was said: b k;l>jl; >j (And DZwiid 

realized that We had put him to a test,- 38:24). If the form of the litigation 
is taken to be a similitude of the slip of SayyidnZ DZwiid then, the 
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occurring of such a thought is fairly obvious. And if the  form of the  
litigation has nothing to do with it, even then, the overall condition of the 
parties involved was enough to show that the two of them have been sent 
by way of a test. On the one hand, these disputants were in such hurry to 
get their litigation resolved that they were audacious enough to jump the 
wall and barge in. On the other hand, when the case was presented, the 
defendant sat silent and accepted, verbally or practically, the plea of the 
plaintiff without any ifs and buts. 

If the defendant agreed with the event as  described by the plaintiff, 
he hardly had the need to come to Sayyidnii DZwiid =\ to seek a verdict 
in the dispute. Even a person of average intelligence could have gathered 
that ,  in  this situation, SayyidnZ Dawiid will invariably decide in  
favor of the plaintiff. This mysterious conduct of the two disputants was 
betraying that it was a n  event of some extraordinary nature. Sayyidnii 
DZwiid had no difficulty in seeing through it, that they had come as  
sent from Allah and their objective was to test him. In some narrations, it 
also appears that, after having heard the verdict, they exchanged furtive 
smiles, and in no time disappeared into the skies. Allah knows best. 

, " s ,1,1, , 
In the last sentence of verse 24, it was said: 4 1  9 el; >j +b (SO 

he prayed to his  Lord for forgiveness, and  bowing down, h e  fell i n  
prostration, and turned [to Allah].). I t  should be noted that  the wordbsed 
here is that of: tx (rukii') which literally means 'to bow down' while, 
with most commentators, it denotes L G  (sajdah: prostration). According 
to the Hanaf;yyah, by reciting this verse, sajdah becomes obligatory. 

By doing rukii' the s a j d a h  of t i l awah  (recitation) stands 
performed 

And Imam Abii Hanifah has proved from this verse that,  in  case a 
verse requiring sajdah has been recited within the SalZh, then, forming 
the intention of sajdah in  the ruku' makes the obligation of sajdah stand 
performed. The reason is that  here Allah Ta'ZlZ has used the word: t$; 
(rukii? for: ii& (sajdah) which proves tha t  rukii'too can become the 
replacement of sajdah. But, in  this connection, a few necessary points 
should be borne in  mind. 

The sajdah of tilawah (recitation): Some rulings. 
1. Sajdah when being performed through a n  obligatory ruku'  i n  



SalZh can only be performed validly on condition that the verse of sajdah 
has been recited within the SalZh. When reciting the Qur'Zn outside the 
SalZh, the sajdah of tilawah cannot be performed validly through a 
rukZ'. The reason is that rukZCis an act of 'ibadah only in SalZh - outside 
SalZh, it is not recognized as an act of worship. (Bada'i'). 

2. A rukii'can stand for sajdah of tilawah only when rukii'has been 
done soon after having recited the verse of sajdah or having recited at  the 
most two or three additional verses. And if, after the verse of sajdah, one 
has made a long recitation in the standing position, the rukii' would not 
stand for sajdah. 

3. If one is thinking of performing the sajdah of tilawah in the 
position of rukii', then, he should better make the intention of the sajdah 
of tilawah while bowing down for the rukii', otherwise, the obligation of 
sajdah will not stand discharged by this rukii'. Yes, once the person starts 
going for sajdah, the sajdah will stand performed even without the 
intention. 

4. The preferred practice, however, in any case is that the sajdah of 
tilawah is performed as a regular sajdah before rukii', and then, one rises 
from the state of sajdah, recites one or two verses and then goes for rukii', 
rather than it is performed in the obligatory rukii'of the Salah. (BadB'i I). 

In verse 25, it was said: +L l.3 $9 <& ' 4 j  ?!' 1 (and surely he has a 

place of nearness in Our presence, and an  excellent resort.). By 
concluding this event on this verse, a hint was released towards the fact 
that, no matter whatever the slip of SayyidnZ DZwGd %&\ would have 
been, once he had sought forgiveness from Allah and had passionately 
turned to Him, it goes without saying that the level of his communion 
with Allah Ta'ZlZ had increased further. 

When warn, warn with wisdom! 
Yet another aspect of this event needs to be mentioned here. Let this 

slip of Sayyidna DZwGd @\ be whatever it was, it was a matter between 
him and his Lord who could have alerted him to it even directly through a 
revelation. But, rather than do something of this nature, why was a 
particular method used when the case of a dispute was sent in his court to 
alert him thereby? The truth of the matter is that this method invites 
deliberation. I t  helps us realize that it provides guidance for those who 



are engaged in preaching and bidding the Fair and forbidding the Unfair. 
Those who do their duty in this field should know that the conduct of a 

person is not to be corrected casually. It  takes a lot of wisdom to do it. To 
alert someone to his error, it is better to take to a method that  helps the 
concerned person realize his error on his own, without having recourse to 
warn him verbally. For t ha t  purpose, i t  is more effective to use such 
examples as may convey the message without hurting the addressee in 
the least. 

Verse 26 

0 Dawiid, We have made you a vicegerent on earth, so 
judge between people with truth, and do not follow the 
selfish desire, lest it should lead you astray from 
Allah's path. Surely those who go astray from Allah's 
path will have a severe punishment, because they had 
forgotten the Day of Reckoning. [26] 

Commentary 
Not only that Allah Ta'ZlZ had made Sayyidna DZwEd a prophet, 

He had also placed a government and state a t  his command. Accordingly, 
in this verse, he has been entrusted with a basic guideline for the conduct 
of governance and politics. Three things have been said in this guideline: 

1. We have made you Our khalifah (caliph, deputy, successor, vicar, 
vicegerent) on the earth. 

2. In  this capacity, your basic duty is to decide matters in accordance 
with the truth. 

3. And to accomplish this mission, abstention from following personal 
desires is a binding condition. 

As for the sense of making someone a khalifah on the earth, it has 
been discussed in  t he  commentary on SGrah Al-Baqarah (please see 

Ma'Zriful-Qur'an, English, Volume I, pages 158-171) and from i t  emerges the 
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essential principle of Islamic political theory that "Sovereignty belongs to 
Allah Ta'ZlZ." All rulers of the earth are bound to operate in accordance 
with His injunctions alone. They cannot go out of it. Therefore, the ruler 
of Muslims, the consultative body or assembly might explain or codify 
Islamic law as such, but the reality is that they are not lawgivers, instead, 
are introducers of the law of Allah. 

The basic function of an Islamic state is to establish truth 
Secondly, it has been made very clear here that the basic function of 

an  Islamic state is to establish truth. I t  is incumbent on the government 
that it should establish the rule of truth and justice in all its matters from 
administration to resolution of disputes. 

Since Islam is a religion for all times to come, i t  has not fixed such 
administrative details a s  would have to be changed with changing 
circumstances. Instead of that, it has blessed its followers with the basic 
guidelines in  the  light of which administrative details can be settled 
according to the needs of every period of time. Therefore, no doubt, this 
much h a s  been made  clear here  t h a t  the  essent ial  function of t he  
government is to establish t ruth,  but along with i t ,  i ts  administrative 
details have been left in  the safe hands of sound thinking Muslims of 
every period. 

The relationship of the Judiciary and the Executive 
Accordingly, no such fixed injunction as would stand unalterable in 

every period of time has been given on the issue of whether the Judiciary 
remains separate from the Executive or remains part of it. If, in some 
period of time, full trust can be placed in the honesty and trustworthiness 
of the rulers, the duality of the judiciary and the executive branches of 
the government can be eliminated - and if, in a certain period, full trust 
cannot be placed in the honesty and trustworthiness of the rulers, the 
Judiciary can also be kept totally independent of the Executive. 

Sayyidna DZwEd -1 was a great prophet of Allah. Who could have 
claimed to be as  honest and trustworthy as  he was? Therefore, he was 
simultaneously made the head of both the Executive and the Judiciary 
who also had  the  responsibility of delivering a verdict i n  disputes. In  
addition to the  noble prophets r%JI +, the same practice continued 
among the rightly guided khulafa'of the Muslim community (al-khulafa' 



- - .  -- - 

ar-rashidun) when the amirul-mu'minin (the leader of Muslims or head 
of the Muslim state) used to be the Qadi Cjudge) as well. This practice was 
discontinued by later Islamic governments when the amirul-mu'minin 
was made the head of the Executive, and the qadi-1-qudat (Chief Justice) 
that of the Judiciary. 

The third guideline on which the heaviest stress has been laid in this 
verse simply says: Do not follow the desires of your self and keep the day 
of Reckoning in sight all the time. The reason for such a stress is that this 
thing is the very foundation of any effort to establish the supremacy of 
truth. Only a HZkim (ruler) or Qadi (judge) who has the fear of Allah and 
the concern of Hereafter in his heart can establish the supremacy of truth 
and justice in the real sense of the term. Nothing short of this would work. 
You are welcome to make laws, the best you can. The ability of the 
desiring human self to conceal i t s  s t ra tagems and  carve out a n  
operational outlet through any law or system is virtually unbeatable. As 
long as this thing is there, the best of law and system cannot establish the 
rule of law, truth and justice. The history of the world and the current 
scenario of our time bear witness to this submission. 

The first thing to watch around offices charged with 
responsibility is the character of the human being sitting there 

Right from here we also learn that in order to place someone in a 
position of authority, such as an official of the government, or a judge of 
the  judiciary (or someone i n  any other role of public or private 
responsibility), the first thing one has to look for is whether or not this 
person has the fear of Allah in his heart, the concern for 'Akhirah, the life 
to come on his mind and, of course, the state of his morals and character. 
If it is realized that he has nothing of the sort as the fear of Allah in his 
heart, instead, his desiring self sits there as the monarch of all it surveys, 
then, no matter how high his degrees in education, and no matter how 
superb his expertise and experience in the field, he is not deserving of any 
high office of responsibility in the sight of Islam. 

Verses 27 - 29 

I , . ' "  ~ ~ j ~ j l b ~ & ~ j ~ ; ~ l j ; - ~ l  3 1  a ,,, , i j  2- I 



And We did not create the heavens and the earth and 
what is between them in vain. That is the thinking of 
those who disbelieve. So, woe to  the  disbelievers 
because of the Fire (they have to face). [27] Shall We 
make those who believe and do righteous deeds equal to 
those who commit mischief on the earth? Or shall We 
make the God-fearing equal to the sinners? [28] This is a 
blessed Book We have revealed to  you, so tha t  they 
deliberate in its verses and, and so that  the  men of 
understanding may take to advice. [29] 

Commentary 

The delicate order  of the  verses 

These verses in  which the basic beliefs of Islam, particularly that of 
the Hereafter, have been emphatically confirmed appear in between the 
description of events relating to Sayyidnz DZwGd @\ with an  order that 
is extremely delicate and sublime. Says Imam RZzi, if someone is refusing 
to understand because of obstinacy, the wiser approach is to put away the 
subject under discussion aside, and start  talking about something totally 
unrelated - and when his mind stands diverted from the first subject, he 
should be brought around during the flow of conversation to concede to 
the  original proposition. At this  place, i t  is  to dwell upon and  secure 
confirmation of the Hereafter that this very method has been used. Being 
mentioned before the description of the event relating to SayyidnZ DiiiwGd 
a\ t h e r e  were  some postures  of obstinacy demons t r a t ed  by t h e  
disbelievers that  concluded a t  the verse: +CJl l; $ $ d &2 G; I$; 
(And they said, " 0 our Lord, give us  our share  [of t he  punishment] 
sooner, before the Day of Reckoning." - 38:16). The outcome of all this was 
to state that those people rejected the existence of the Hereafter and made 

,,, > )  , , ,),), 
fun of it. Immediately after that, i t  was said: ;>I; I;+= JilJ a3+d 2 ;-$! 
(Observe patience over what they say and remember Our servant, DZwGd 
- 38:17). By saying so, a new subject was introduced. But,  t he  event 
relating to SayyidnZ DZwiid &81 has been concluded with the statement: 



0 DiiwTid, We have made you a vicegerent on earth, so judge 
between people with truth. (38:26). 

Now, from here it is in an  imperceptible manner that the Hereafter 
has been positively confirmed by positing that here is the supreme Being 
of Allah asking his deputy on the earth to establish the rule of law and 
justice resulting in punishment for the evil and peace for the good - when 
so, is it not that the same Being would necessarily establish justice and 
equity in this universe? Most certainly, it is the dictate of His wisdom that 
He, rather than herd everyone good or bad with the same stick, punishes 
the doers of evil and rewards the doers of good. This, then, is the purpose 
of the creation of this universe, and in order that it translates into reality, 
it is necessary that there be a Qiyamah (the Last Day) and a n  'Akhirah 
(the Hereafter) - something tha t  precisely corresponds to His wisdom. 
Those who reject the Hereafter are virtually saying that this universe has 
been created aimlessly, devoid of any wisdom behind it, for everyone good 
or bad will live his  or he r  t ime and  die with nobody around to ask  
questions - although, one who has faith in the wisdom of Allah Ta'Zl5 can 
never accept this line of reasoning. 

, . ' 
In verse 28, it was said: ,LCbi$ (2" d> Jl) I$' ~ 4 1  @ ji (Shall We 

make those who believe and  do righteous deeds equal  to those who 
commit mischief on the earth? Or shall We make the God-fearing equal to 
the sinners?) - that is, this can never be. In fact, the end of both will be 
totally different. Right from here, we learn that this difference between a 
believer and  disbeliever is there  in  terms of t he  injunctions of t he  
Hereafter. While living in the present world, it is quite possible that a 
disbeliever has a lot more comforts than a believer. Likewise, i t  cannot be 
deduced thereby tha t  the material  rights of the disbeliever cannot be 
equal to the rights of the believer, instead, the truth of the matter is that 
a disbeliever could be allowed h u m a n  r igh ts  equal  to a believer.  
Accordingly, non-Muslim minorities who live in a n  Islamic s ta te  under 
mutual pledges shall be given all human rights that will be but equal to 
those of Muslim. 

Verses 30 - 33 



And We blessed DZwTid with Sulayman. He was a n  
excellent slave (of Allah). Surely, he was great  in  
turning (to Us, in penitence and praise). [30] (Worth 
remembering is the incident) when the swift horses of 
high breeding were presented before him in the evening. 
[31] He said, " I held the love of the  good things ( i.e. 
these horses) dearer than the remembrance of my Lord, 
until it (the sun ) went behind the veil. [32] Bring them 
back to me" - and he started passing his hands over the 
shanks and the necks. [33] 

Commentary 

In these verses, an  event relating to SayyidnZ SulaymZn a\ has 
been mentioned. The gist of the well known Tafsir of this event is that 
SayyidnZ SulaymZn a\ was so engrossed in the inspection of the horses 
that he missed to perform the SalZh of Al-'Aqr a t  his usual time. Later, 
when he was alerted to this loss, he slaughtered all those horses as  the 
unfortunate interference in the remembrance of Allah took place because 
of them. 

This missed SalZh could be a nafl ~ a l a h .  Given this situation, there 
should be no difficulty in understanding what SulaymZn did, for the 
noble prophets try to make amends for even this much of negligence. And 
it is also possible that the SalZh concerned was obligatory (fard) and his 
engrossment in  the inspection might have caused him to forget. Although 
if someone forgets to perform the fard (obligatory) SalZh, it does not cause 
a sin to have been committed, but SayyidnZ SulaymZn a \ ,  in view of 
his high station, expiated for that too. 

This Tafsir of the cited verses has been reported from several leading 
authorities among the commentators. Even a great scholar of Ibn Kathlr's 
stature has preferred this Tafslr. Then, it is also supported by a marfu' 
Hadith (attributed to the noble Prophet @) reported by 'Allamah Suyuti 
with reference to the Mu'jim of ;iTTabarZnI, 1sma'Tfi and Ibn Marduwayh: 



From 'Ubaiyy Ibn Ka'b &, from the Holy Prophet g: About the word 
of Allah: (and he  s tar ted passing his hands over the  shanks  and  the  
necks.), he said: "Cut their legs and necks with the sword." 

'Allamah SuyUG has declared its rating as Hasan. (ad-Durr-ul-ManthEr, 
p. 309, v. 5) and  quoting this  Hadith i n  Majma'-uz-Zawa'id, 'AllZmah 
Haithami says: 

'TabarZnT has reported this in al-Awsat. Sa'ld Ibn Bashir is one 
of the narrators there. He has been called trustworthy by 
Shu'bah and others. Ibn Ma'in and others call him weak. The 
rest of the men reporting are trustworthy.' (Majma6-uz-Zawa'id, 
p. 99, v. 7, Kitabu-t-Tafsir) 

Because of this  Hadith,  this  Tafsir becomes fairly strong. But,  i t  
generally lends to the  doubt t ha t  the horses were a gift of Allah and  
wasting one's property in that manner does not seem to befit the station of 
a prophet. Commentators have answered i t  by saying t h a t  Sayyidnii 
SulaymZn owned these horses, and the sacrifice of horses was also 
permissible i n  his code of law very similar to t h a t  of cows, goats and  
camels. Therefore, he never wasted the horses, in fact, sacrificed them in 
the name of Allah. J u s t  a s  the  act of sacrificing a cow or  goat is not 
tantamount to wasting it, instead, it is an  act of 'ibadah, the sacrifice of 
horses offered by him was nothing but an  act of 'ibadah (R$-ul-Ma%:). 

Most commentators have explained this verse in this very manner. 
But,  there is another  Tafsir of these verses reported from SayyidnZ 
'AbdullZh Ibn 'AbbZs & where the description of the event differs. A gist 
of the TafsTr is that the horses presented before SayyidnZ SulaymZn 
were specially prepared for Jihad. SayyidnZ SulaymZn was pleased 
to see them while he also said that the attachment he had to those horses 
was not because he  loved worldly life, ra ther  it was  because of his  
remembrance of Allah in  that these were prepared for Jih'id, and Jih'id 
was and act of worship a t  its highest. In  the meantime, tha t  lineup of 
horses went out of his sight. He asked that they be brought back again. 
Accordingly, when they appeared before him once again, h e  s ta r ted  
stroking and patting their necks and legs with affection. 



According to this TafsTr, the word: j ('an: from or because) in: ,,?- 2 
2; ('an dhihri-rabbi: from or because of the remembrance of my Lord) is 

, , ,' 
the  ' an  of cause'  - ;j ('an sababiyah), and  the  pronoun in: aJ\ J 

(tawarat: disappeared) is invariably reverting to horses, and: &L (mash) 
does not mean to cut, instead, it means to pass or wipe hands (over the 
body of the horses) with affection. 

Classical commentators like HZfiz Ibn Jarlr Tabar;, Imam RZzi and 
others have preferred this very Tafsir, because it is free from any possible 
doubt about property being wasted. 

In  terms of the words of the noble Qur'an, there is room for both 
explanations. But, since a marfu' Hadith has appeared in favor of the 
first  Tafsir, a Hadith t h a t  is hasan  (good) a s  regards i t s  authority,  

therefore, it has become weightier and more acceptable. 

The story of the return and resetting of the Sun 
Some early interpreters have, while following the first Tafsir, also said 

that soon after having missed the SalZh of al-'Asr, Sayyidna SulaymZn 
prayed to Allah Ta'ZlZ, or requested the angels, that the Sun should 

be made to re turn .  Accordingly, t he  Sun  was re turned  a n d  he  was 
enabled to perform his appointed Salah. After tha t ,  t he  S u n  se t  once 
again. These people take the pronoun in: ~ j t ~  (rudduha: Bring it back to 
me - 38:33) as reverting to the Sun. 

But, investigative commentators, for instance, 'AllZmah 'Altisl and 
others have rejected this  fictional approach, and  have said t h a t  the  
pronoun in: 6;;; (rudduha: Bring them back to me) is reverting to 'horses' 
and not to the Sun - not because, refuge with Allah, making the Sun to 
return is not within the power and control of Allah Ta'ZlZ, but because 
t h i s  s to ry  does not  s t a n d  proved from t h e  Qur'Zn a n d  Had l th .  
(R$-ul-Ma5ni) 

In the event one neglects the remembrance of Allah, some 
self-imposed penalty is in order as part of one's remorse 

Anyway, this much does stand proved from the event tha t ,  should 
there come a t ime when one happens to have been neglectful of t he  
remembrance of Allah, then,  in  order to punish one's aber ran t  self, 
depriving it of some lawful thing is permissible. This, in the terminology of 
the noble Stifis, is  called: a,@ (ghayrah: sense of honor or shame). 



Imposing such penalties on one's own self for the purpose of training 
it to do what is good is a prescription of self-reform - and this event seems 
to suggest its justification, in fact, recommendation. I t  has also been 
reported from the Holy Prophet that, on a certain occasion, SayyidnZ 
AbE Jahm & presented to him the gift of a Syrian throw-over shawl 
having some sort of design embroidered or painted on it. He made his 
SalZh covering himself with this shawl. Then, he came to Sayyidah 
'A'ishah igr hill p, and said to her, "Return this shawl to Ab7i Jahm. 
because I happened to have cast a look at  the design it had during the 
course of my SalZh, and this design would have almost thrown me into 
some trial" (Ahkam-ul- Qur5n with reference to  al-Muwatta' of Imam Malik). 

Similarly, there is an incident related to SayyidnZ Ab7i Talhah &. 
Once, while making SalZh in his fruit-farm, he happened to have turned 
his attention to look at  a bird, and as a result, his attention was diverted 
away from the SalZh (a contravention of the essential etiquette of SalZh 
being offered before Allah Ta'ZlZ). After that, he gave the whole farm as 
sadaqah (charity). 

But one has to bear in mind that  the penalty thought of for this 
purpose should be permissible by itself. Wasting away some property for 
no valid reason is not permissible. Therefore, no such action is correct as 
would result in the wastage of property. Among the SGffs, the famous 
Shibli >L; dl -J had once burnt his clothes as  part  of this  kind of 
self-imposed penalty. But, the more discerning among Sufis, such as 
Shaikh 'Abdul-WahhZb Sha'rZni >i; hi -J, did not approve of that  
action of his as correct and sound. (R*-ul-Mahi) 

The ruler should personally keep watching over the functions of 
the state 

The second line of conduct that emerges from this event is that the 

person responsible for the affairs of the state or its high officials (who 
share this responsibility with him) should personally keep watching over 
their subordinate departments in a way that they never sit relaxed after 
having passed on the trust to their deputies and assistants. This is the 
reason why SayyidnZ SulaymZn H\ who had a host of subordinates at 
his command, inspected the horses in  person. This concern (to be 



personally vigilant against any malfunction of the state system) stands 
proved also from the examples set by the rightly guided caliphs of Islam, 
particularly from the practice of SayyidnZ 'Umar &. 

At the time of one act of 'ibadah (worship), engaging in  another 
is an error 

The second line of conduct that stands proved from this event is that 
the time of an  'ibadah that is already bound with a certain hour should 
not be spent in getting busy with some other act of 'ibadah. I t  is obvious 
that the inspection of horses prepared for Jihad amounted to a significant 
act of worship in its own right. But, as  this was not the time for this kind 
of 'ibadah, ra ther ,  was the  t ime of the  prescribed ' ibadah of SalZh, 
therefore, SayyidnZ SulaymZn $&I counted this  too a s  a n  error,  for 
which he made amends. Hence, Muslim jurists say that  the way it is not 
permissible to stay occupied with buying and selling activity after the 
adhan (call for prayer) of Jumu'ah SalZh, similarly, it is also not correct to 
s tay  occupied with some chore other  t h a n  the  preparat ion for t h e  
Jumu'ah Salah,  even if i t  happens to be the 'ibadah of reciting the  
Qur'Zn or making nafl salah. 

Verse 34 

And We, indeed, tested SulaymZn while We threw on his 
throne a body after which he turned (to Us). [34] 

Commentary 
In this verse, Allah Ta'ZlZ has mentioned yet another test of SayyidnZ 

SulaymZn &@ with a simple statement saying tha t ,  during this  test ,  
some body, or part of it, was put on the throne of SayyidnZ SulaymZn 
$&I. As for what that body was and what its placement on the throne 
means and how it was a test, these details are not available in  the noble 
Qur'Zn, nor a re  they proved from any Sahih Hadith. Therefore, some 
authentic commentators, for instance, Ibn Kathir seems to incline to the 
approach that anything the Qur'an has left ambiguous should be left as 
is, without having to dig into its details. One should simply believe this 

much that Allah Ta'ElE had put SayyidnE SulaymEn to some test 
after which he turned to Allah more than before - and the real purpose of 



the Qur'Zn stands accomplished by saying that which has already been 
said. 

Still, some commentators have tried to go after the details of this test, 
and have come up with several probabilities in this connection. Some of 
these probabilities happen to have been extracted exclusively from Judaic 
narrations. For example, the story that secret of the power of SayyidnZ 
SulaymZn was in his ring. On a certain day, the Satan got hold of 
his ring, and ended up sitting on the throne of Sayyidnii SulaymZn &&I 
as the ruler looking like him. Forty days later, that ring of SayyidnE 
Sulayman @\ was retrieved from the belly of a fish. After that ,  he 
regained his authority as the ruler once again. This narrative annexed 
with additional tales appears in several books of Tafsir. But, HZfiz Ibn 
Kathir, after identifying all such narratives as Judaic reports, writes in 
his Tafsh: 

"There is a group among the people of the Book that does not 
believe in SayyidnZ SulaymZn @\ as a prophet. Therefore, it is 
obvious, all these false tales ha;; been forged by them" - Tafsir 
Ibn Kathir, p. 36, v. 4. 

Hence, labeling narratives of this nature as being the Tafsir of this 
Qur'Znic verse is not correct by any standard. 

There is another event relating to SayyidnZ SulaymZn that finds 
mention in the Sahib of al-BukhZri and elsewhere too. Finding some 
parts of this event resembling the text of this verse, some commentators 
have declared it to be the Tafsir of this verse. The gist of the event is that 
once SayyidnZ SulaymZn &&I confided as to when he would go to his 
wives, each of them would give birth to a boy who will carry out Jihad in 
the way of Allah. But, while verbalizing his thought, he forgot to say: 
Insha'Allah (If Allah wills) Allah Ta'ZlZ did not like this slip coming from 
his great prophet, and He proved this claim of his as false as only one out 
of all his wives gave birth to a still child that had one side missing. 

Some commentators have applied the anatomy of this event on this 
verse, and have said that the expression: 'threw or put the body or its part 
on the throne' means that some attendant of SayyidnZ SulaymZn &&I 
brought this body of the baby, and put it on the throne. Thereupon, 
Sayyidnii SulaymZn got alerted, and he  realized t h a t  it was the  



consequence of not saying: Irzsha'Allah on his par t .  Accordingly, he 
turned to Allah and sought forgiveness for this slip. 

Discerning commentators like Qadi AbG-s-Sa'ud, 'AUamah ' a u s i  and 
others have followed this Tafsir. MaulZna Ashraf 'AX Thanavi has also 
gone by it in his Tafsir BayZn-ul-Qur'an. But, the reality is that  even this 
event cannot be called the Tafsir of this verse in a certain manner for the 
reason t h a t  no Hadith narrat ion t h a t  mentions th i s  event  has  any 
indication that the Holy Prophet has ever mentioned it as part of his 
explanation of the verse under study. Even Imam Bukhari has reported 
this Hadith i n  his Kitab-ul-Jihad, KitZb-ul-Anbiya', KitZb-ul-AymSn 
w5-n-NudhGr and  elsewhere with various versions, bu t  he  h a s  not 
mentioned it under the head of the TafsTr of SGrah Sad anywhere in his 
KitZbu-t-Tafsir. I n  fact, he has reported another narration under the 
verse: L& 2-j (bless me with a kingdom - 38:35)  (which follows 
immediately next to the verse under discussion here) and has not made 
any mention of this Hadith. This shows that, even in the sight of Imam 
Bukhari, this particular event is not a Tafsir of the verse under study. 

Instead, this  too, like the  several other events relating to the  noble 
prophets described by the Holy Prophet g, is a separate event that does 
not necessarily have to be the Tafsir of one or the other verse. 

A third Tafsir is credited to Imam REzi and some others. According to 
this Tafsh, once Sayyidna Sulayman became very sick. He grew so 
weak because of it that, a t  the time he was brought in to sit on the throne, 
he gave the impression of a body without the soul. Later, Allah Ta'ZlZ 
enabled him to get well. At that time, he turned to Allah, expressed his 
gratitude before Him, sought His forgiveness - and along with all that, 
also prayed for an  unmatched kingdom for himself in the future. 

But, this TafsTr too is simply conjectural. I t  also does not carry much 
congruence with the words of the noble Qur75n, and there is no proof for 
it from any Hadith narration as  well. 

The reality is that there is no source with us to find out the certain 
details of the event alluded to in  the verse under study - nor a r e  we 
duty-bound to go about finding it. Therefore, we have zero in  our faith on 
this much that  Allah Ta'ZlE had put SayyidnZ SulaymEn $$&! to a certain 

test after which his passion to return to Allah came out stronger than ever 



before - and that the real purpose of the Qur'Zn in mentioning this event 
is to invite all human beings to turn to Allah like SayyidnZ SulaymZn 

as and when they face any distress or trial. As for the details of the 
test  and t r ia l  of SayyidnZ SulaymZn w\, let these be entrusted with 
Allah. Allah knows best. 

Verses 35 - 40 

He said, " 0  my Lord, forgive me, and bless me with a 
kingdom that will not be available to anyone after me. 
Surely, You are the Bountiful. [35] Then We subjugated 
the wind for him that blew smoothly on his command 
to wherever he wished, [36] and (We subjugated to him) 
the satans (among Jinns), all builders and divers, [37] 
and many others held in chains. [38] This is Our gift. So, 
do favor  ( to  someone) o r  wi thhold  ( i t) ,  wi th  no  
(requirement to give) account. [39] He has a place of 
nearness in Our presence, and an excellent end. [40] 

Commentary 

I t  was said in verse 35: k+& 2 $Y & < (Ri: 3 - (bless me with a 
kingdom t h a t  will  not  be avai lable  to  anyone  a f t e r  me.) .  Some 
commentators explain the sense of this prayer as 'let not a great kingdom 
like mine belong to anyone else during my time.' In other words, they 
take "rnin ba'd?': or 'after me' in the sense of 'other than me.' MaulZnZ 
Ashraf 'AlI Thanavi has done his translation accordingly. But, with most 
commentators, the sense of the prayer is: 'Even after me, let no one have 
a kingdom as great as  this.' Accordingly, so it happened. The kingdom 
that Allah Ta'ZlE gave to Sayyidna SulaymZn was a kingdom the 
like of which never became the lot of anyone else. The reason was simple. 
The subjugation of the wind and the command over the genre of the Jinn 
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were exclusive traits of his kingdom, and no kingdom that followed him 
had these characteristics. There are some people who carry out mysterious 
exercises ('amaliyyat) through which they are known to subjugate Jinns, 
a phenomenon that does not fall contrary to this, because it cannot be 
compared, in the least, to the subjugation of the jinn Allah had allowed 
for SayyidnZ SulaymZn MI. Moreover, these experts in brnaliyyat are 
able to make just about one or a few Jinns become obedient to them, but 
the kind of wide spread kingdom that SayyidnZ SulaymZn had was 
not acquired by anyone. 

Praying for office and power 
At this place, it should be borne in mind that no prayer made by the 

noble prophets is made without the will and permission of Allah Ta'ZlE. 
SayyidnZ SulaymZn had made this  prayer too by the  will and  
permission of Allah Ta'ZlE. And since some bland seeking of power was 
not his aim, rather the driving desire to implement Divine laws and the 
passion to make t ruth triumph was behind it - and Allah Ta'ZlZ knew that 
once Sayyidna SulaymEn @\ had the power, he would work for these 
very high objectives, and  would never entertain negative feelings of 
office, power and recognition - therefore, he was given the permission to 
make this prayer, and i t  was accepted as  well. But, common people have 
been prohibited i n  Hadith from seeking power following their  own 
initiative. The reason is that such an  initiative usually gets to be tainted 

with the desire for power, influence, money and property. Accordingly, 
where one has the certitude of being free of such selfish desires and one 
really would love to see the banner of truth fly high without the least 
hunger for power hidden anywhere in the recesses of his heart - then, for 
such a person, praying for power and  authori ty  of government is 
permissible. (R%-ul-MaSnT etc.) 

,, # ' >  

In verse 38, it was said: ?&Y\ &,b (held in chains). Details about 
the subjugation of Jinns and the services they performed have appeared 
earlier in the commentary on SErah Saba' within this Volume VII. Here, 
it has been said that SayyidnE SulaymZn was holding the unruly 
Jinns by having them chained. Now, it is not necessary that these chains 
be the visible chains of iron. I t  is possible that there could have been some 
other method used to tie them up more tightly or securely - and it has 
been expressed as  'chains' for the sake of common comprehension. 
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Verses 41 - 44 

And remember Our slave, Ayyiib (Job) - when he called 
his Lord, "The Shaifiin (Satan) has inflicted weariness 
and pain upon me!' [41] (Allah said to him,) "Strike (the 
ground) with your foot: Here is a cool water to bathe, 
and a drink!" [42] And We let him have his family and the 
like of them besides, as  a mercy from Us, and  a 
reminder for the people of understanding. [43] And (We 
said to him,) "Take (a bundle of) thin twigs in your 
hand, and strike with it, and do not violate your oath. 
Surely, We found him very enduring. He was really an 
excellent slave. Surely, he was great in turning (to Us, 
in penitence and praise). [44] 

Commentary 
The event relating to SayyidnZ Ayyiib ?&&8 has been introduced here 

to comfort and prompt the Holy Prophet g, so that he would also observe 
patience. This event has appeared with details in our commentary on 
Siirah Al-Anbiya' (Mazriful-Qurzn, Volume Vl). A few significant notes are 
being added here. 

In  the opening verse (41), i t  was said: +I&; +& MI > (The 
I '  

ShaitEn has  inflicted weariness and pain upon me). Some early 
commentators have given details as to how the ShaitZn had caused this 
affliction and pain. They say that  the disease from which SayyidnZ 
Ayyiib @\ suffered had overtaken him under the  influence of the 
Shaitan. What happened was that  once the angels praised Sayyidna 
Ayyiib %&I in a manner that made the Shaitan envy him. He prayed to 
Allah Ta'ZlZ that  he be given such control over his body, wealth and 
children that allowed him to do whatever he liked with him. Allah Ta'ZlZ 
too intended to test SayyidnZ Ayyiib m\, therefore, the ShaitZn was 



given this right, and he made him suffer from this disease. 

But, discerning commentators have refuted this story by saying that, 
in terms of the clear statement of the noble Qur'Zn, the ShaitZn cannot 
gain control over the blessed prophets, therefore, it is not possible that he 
could have made him suffer from this disease. 

Some others have explained the ShaitZn having afflicted pain by 
saying that the ShaitZn used to plant all sorts of scruples in  the heart of 
SayyidnZ AyyEb while he was very sick which h u r t  him all the  
more. This is what he has mentioned here. But, the best explanation of 
this verse is what MaulZnZ Ashraf 'AK ThZnavi has given in Bayan-ul- 
Qur'Zn. This is being reproduced here from the  KhulZsa-e-Tafsir in  
Ma'Zriful-Qur'an: 

'This  aff l ic t ion a n d  pa in ,  according to  t h e  s a y i n g  of some  
commentators, is  what Imam Ahmad has  reported from SayyidnZ Ibn 
'AbbZs & i n  his KitZbu-z-zuhd, in  which it has  been s tated tha t  the 
ShaitEn had once met the wife of SayyidnZ AyyIib %k&\ in the guise of a 
physician during the days of his sickness. Since he had posed himself as  a 
physician, she requested him to treat her husband. He agreed subject to 
the condition that  once he got cured, she would tell him that  she was the 
one who cured him, and assured her that he wanted no more in return. 
She mentioned this to SayyidnZ Ayyiib @I. He said, "0 my simple wife, 
he was the ShaitZn. Now, I solemnly resolve that, should Allah Ta'ZlZ 
make me get well again, I am going to beat you with one hundred sticks 
of branches.' So, he was particularly shocked that ShaitZn had become so 
high-handed t h a t  he  wanted to make his  own wife say  words t h a t  
evidently amount  to shirk,  though they may not prove to be so if 
subjected to interpretation. Though, SayyidnE Ayyiib =\ had made 
prayers for the  removal of his affliction earlier a s  well, yet after this  
incident, he turned back to Him in plaint and prayer more fervently, and 
his prayer was answered: (Reported by Ahmad). 

The nature of the ailment of SayyidnX Ayyiib 
The Qur'Zn tells us only this much that SayyidnZ AyyIib was 

afflicted with a serious disease, but nothing was said about the nature of 
this disease. Even in e a d i t h ,  no details about it have been reported from 
the Holy Prophet &. Nevertheless, from some reports attributed to the 



Sahabah, i t  appears tha t  blisters had erupted all over his body, and 
people had put him off on a dirt-heap out of nausea. But, some discerning 
commentators have refused to accept these attributed reports as correct. 
They say that diseases can afflict the blessed prophets, but they are not 
made to suffer from such diseases as would make people nauseated with 
it. Hence, this sort of disease cannot be attributed to SayyidnZ Ayyiib 
$81. Instead, they say, it was some common disease. Therefore, reports in 
which blisters have been attributed to Sayyidna AyyGb -1 or in which it 
has been said that he was put off on a dirt-heap are not trustworthy, 
neither in terms of the authenticity of the report, nor rationally (abridged 

from Ri@-ul-MaZni and AhkEm-ul-Qurzn). 

In verse 44, it was said: & s-& (Take [a bundle ofl thin twigs in 
your hand). This was said in the background when SayyidnZ AyyTib =\ 
intended to fulfill the oath he had taken. But, as his wife had taken good 
care of him, and had done nothing to deserve being chastised (with one 
hundred strokes of some stick as  sworn by him), Allah Ta'ElZ, in His 
mercy, showed him the way-out as to how he could do it symbolically and 
still fulfill his oath (as in khulasa-e-Tafsir of Bayan-ul-Qur5n). 

Some issues relating to legal aspects of this event are being 
identified here. 

Firstly: This event tells us that, should someone declare on oath that 
he or she would punish someone else to a count of one hundred strokes 
(using a small, thin, dry branch as beating stick) and then, rather  
applying one hundred strokes separately, he makes a bundle of all these 
branches and applies a single strike with it, the oath stands fulfilled. This 
was the reason why Sayyidna AyyGb was asked to do so. This is also 
the  rul ing given by Imam Abii Hanifah. But, a s  says  'AllZmah 
Ibn-ul-Humam, it is subject to two essential conditions: Firstly, each stick 
must have made contact with the  body of the  part icular  person 
length-wise or width-wise. Secondly, it should have caused a t  least some 
pain. If the strokes were so light that they caused no pain, the oath will 
not be fulfilled. When MaulZnZ ThZnavi said in Tafsb Bayan-ul-Qur'an 
that the oath will not be fulfilled, he probably meant thereby the same 
thing, that is, if there is no pain at all, or one of the sticks fails to make 
contact with the body, the oath will not be fulfilled. Otherwise, Hanafi 
jurists have clearly said that, should the striking be accomplished subject 
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to these two conditions, the oath is fulfilled. (Please see Fath-ul-QadTr, p. 137, 

v. 4). 

The Islamic Legal Status of Stratagems 
Secondly: From this verse, we also learn that in order to sidetrack and 

remain unaffected by something inappropriate or reprehensible, should 
some legal stratagem be opted for, then, it becomes permissible (known as 
shar% hilah [plural: hiyal] as admissible in the SharTah of Islam). I t  is 
obvious that the essential requisite of the oath in this event of SayyidnZ 
Ayyiib was t h a t  he  should subject his blessed wife to full one 
hundred strokes to vacate his oath. But, his wife was innocent. She had 
taken remarkably good care of Sayyidna Ayytib during the days of 
his suffering. Therefore, Allah Ta'iilii Himself prompted Sayyidnii Ayytib 

to take  to a via media, a hilah or smar t  escape route (from his  
predicament), and also made it clear to him that his oath will not stand 
broken thereby. Therefore, this event provides an  argument in favor of 
the justification of the device of hilah. 

But, one should remember tha t  such hiyal or s t ratagems become 
permissible only when they have not been reduced to a n  excuse for 
nullifying the objectives of the Shari'ah. And if the purpose of such hilah 
is to nullify the right of some genuine holder of right, or to make what is 
openly haram become halal for one's own person while the spirit of the 
prohibited act has been retained intact, then, such a hilah is absolutely 
impermissible. For instance, there are people who make a hilah to avoid 
having to pay ZakZh. Just  before the end of the year, they would pass on 
their wealth and property into the ownership of their wives. After some 
time, the wife passes it on into the ownership of her husband. And when 
the next year is about to close, the husband gifts it to the wife. This way 
no one remains obligated with the  payment of ZakZh. Since, doing 
something like this is an  effort to nullify the objectives of the Sharfah, 
therefore,  i t  i s  haram (unlawful) - and  perhaps,  t h e  curse  of t h i s  
stratagem might as  well be more punishing than the curse that  would fall 
as a result of the abandonment of Zakah. (R3-ul-Ma5ni from al-Mabsut of 

Sarakhsi) 

Resorting to an oath to do what is inappropriate 
The third ruling that  we come to know from this verse is: If someone 

u t t e r s  a n  o a t h  t o  do a n  ac t  t h a t  i s  i n a p p r o p r i a t e  o r  wrong or  
impermissible, the oath stands effectively concluded, and  should i t  be 



broken, one will have to make amends and pay kaffirah (expiation). It is 
evident enough that, should there have been no kaffarah becoming due 
in that situation, Sayyidnii AyyGb would have not been asked to 
take to that hilah. But, along with it, one should also bear in mind that in 
the event one happens to have ut tered a n  oath to do something 
inappropriate, then, the law of the Shari'ah is that the oath should be 
broken, and kaffirah should be paid. In a HadTth, the Holy Prophet is 
reported to have said: 

"A person who utters an oath, then he decides that doing 
otherwise is better, then he should invariably do what is better - 
and pay kaffirah for his oath." 

Verses 45 - 64 



And remember Our servants - IbrZhim and IshZq and 
Ya'qub - men of strength and men of vision. [45] We 
chose them for a trait  of remembering the (eternal) 
Home (in the Hereafter). [46] And surely they are, in Our 
sight, among the the chosen, the best of the righteous. 
[47] And remember Isma'il and al-Yasa' and Dhul-Kifl. 
Each of them was among the best of the righteous. [48] 
This is a reminder (of what has passed). And surely the 
God-fearing will have the best place to return: [49]- 
everlasting gardens, with (their) doors opened for them. 
[50] They will be relaxing therein, calling there for 
plenteous fruits and drinks; [51] and in their company 
there will be females restricting their glances (to their 
husbands, and) of matching ages. [52] This is what you 
a re  being promised for the Day of Reckoning. [53] 
Surely, that is provision provided by Us to which there 
is no end. [54] Having said this, the transgressors will 
surely have the most evil place to return: [55] the 
Jahannam, in which they will enter. So, how evil is 
that place to rest? [56] Let them taste this: hot water 
and pus, [57] and other things similar to it of various 
kinds. [58] (When the leaders of the infidels will see 
their followers entering the hell after them, they will 
say to each other,) "This is a multitude rushing in (the 
hell) with you - they are not welcome - they are to burn 
in the Fire." [59] They (the followers) will say (to their 
leaders) "No, it is you - you are not welcome - you are 
the ones who brought this upon us." So, how evil is the 
place to stay (for ever)! [60] They (the followers) will 
say, "Our Lord, whoever has brought this on us, do 
increase his punishment twofold in the Fire." [61] And 
they (the infidels) will say, "What is the matter with us 
that we do not see those men whom we used to count 
amongst the worst? (i.e the Muslims whom the infidels 
used to treat as the worst people among them) [62] Had 
we taken them as a laughing-stock (unjustly), or have 
our eyes missed them?" [63] That is going to happen 
definitely, that is, the mutual quarrel of the people of 
the Fire. [64] 

Commentary 
The expression: ,6,.~lj &YI d1i (translated as: men of strength and 

men of vision) literally means 'owners or possessors of hands and eyes.' 
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The sense is that they devoted their physical and intellectual energies in 
remaining obedient to Allah Ta'ZlZ. When this is said, a hint is being 
released to the fact that the real end use of human body parts is no other 
but that they are spent or utilized in obedience to the Divine commands, 
and the those parts of the body that are not utilized in it, their existence 
or non-existence remains equal. 

Concern for 'Akhirah is a distinct attribute of the noble prophets 
The word 'home' in the statement: Jla~ 69- (remembering the [eternal] 

Home [in the Hereafter]- 38:46) refers to the 'Akhirah, (the Hereafter, the 
life-to-come). Instead of using the word: 'Akhirah, the text has used the 
word: $Ji (ad-dar: home) whereby it has warned human beings that they 
must take 'Akhirah as their real Home, and make the concern for it the 
basis for whatever they think and do. Right from here, we also come to 
know that the concern for 'Akhirah further sharpens and furbishes one's 
intellectual and physical faculties (helping it to flourish in an essentially 
true perspective). Hence, the view of some atheists tha t  such concern 
blunts human faculties is baseless. 

The Prophet : (al-YasZ': Elisha) 
In verse 48, it was said: ( and [remember] al-YasSi'). SayyidnZ 

al-Yasa' is a prophet from among the prophets of Ban; Isra'il, peace 
be upon them all. He has been mentioned in the Qur'Zn only a t  two 
places, once in SZrah Al-An'Em and then, here in Siirah Sad. No details 
have been mentioned at any of the two places, rather his name appears 
there as part of a list of the blessed prophets. 

Historical chronicles report that he is a cousin of SayyidnZ IlyZs -1 
and was his deputy. He lived in his company and was made a prophet 
after him. Details about him appear in the Bible, the Book of Kings I, 
Chapter 19, and Kings 11, Chapter 2, and elsewhere. There he has been 
mentioned by the name of hi. 3 &! (Elisha son of SZfit). 

' ,,,, , 
In verse 52, it was said: 313 491 &I> y * ~  (and in their company 

there will be females restricting their glances (to their husbands, and) of 
matching ages.). Meant by these are the HGrs or Houris of Jannah 
(referred to, fondly enough for some people, even a s  'nymphs of 
Paradise'). Being of matching ages could mean that they will be of the 
same age as among themselves. And it could also mean that they will be 



of the same age as  their spouses. In the first situation, if they were of the 
same age, the good thing about it would be that they would be relating to  
each other in  mutual  amity as  friends, and not a s  ' the other woman' 
something very welcome for spouses. 

Consideration of matching age between spouses is better 
Then there is the other situation. If being of the same age is taken to 

mean that spouses will be of the same age, the good thing about it would 
be that there would be temperamental harmony between them, and they 
will have consideration for each other's preferences. This tells u s  tha t  
consideration should be made to keep ages of spouses matched, for i t  
generates mutual love, and makes the relationship of marriage pleasant 
and permanent. 

Verses 65 - 88 

,,' > > J > ,  ,'J, Y 'A & ;! zii i% f lh) U el fl~) ** ' fl 
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Say, " I am  only a warner - and there is no god bu t  
Allah, the One, the All- Dominant, [65] the Lord of the 
heavens and the earth and what is between them, the 
Mighty, the Very-Forgiving." [66] Say, "It is a great news 
[67] to which you are averse. [68] I had no knowledge of 
the Heavenly Beings when they were debating (about 
the creation of 'Xdam).' [69] Revelation is sent to  me 
only because I am a plain warner. [7012 

When your Lord said to the angels, "I am going to create 
man from clay. [71] So, once I make him perfectly and 
breath My spirit into him, you fall down in prostration 
before him. [72] Then, the angels prostrated, all of them 
together - [73] except Iblis. He waxed proud, and became 
one of the disbelievers. [74] He (Allah) said, " 0  Iblis, 
what did prevent you from prostrating before what I 
created with My hands? Did you wax proud or were you 
among the lofty ones?" [75] He said, "I am better than  
him. You created me from fire, and created him from 
clay." [76] He said, "Then, get out from here, for you are 
accursed, [77] and on you shall remain My curse till the 
Day of Judgement." [78] He said, "0  my Lord, then give 
me respite till the day they are raised again." [79] He 
said, "Then, you have been made one of those given 
respite, [80] until the Day of the Appointed Time." [81] 

(1). The reference here is to the conversation that  took place between Allah 
Ta'ZlZ and His angels when He expressed His intention to create 'Adam $241, 
and which is being mentioned in verse 71 below. 

(2). The sense is that I never knew about what Allah said to His angels when He 
intended to create 'Adam Wl, nor was there any source of knowledge 
available to me other than  the revelation from Allah. Now t h a t  I am 
narrating to you these events without having any other source of knowledge, 
it clearly proves that I am receiving revelation from Allah which has been 
sent to me only for the purpose that I warn you clearly about the evil fate of 
rejecting the truth. 
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He said, "Then, I swear by Your Might, tha t  I will 
definitely lead them astray, all of them - [82] exceptyour 
chosen servants among them." [83] He (Allah) said, 
"Then, the truth is-and it is (always) the truth that I 
speak--- [84] that  I will definitely fill the Jahannam 
with you and with those who will follow you from 
among them, all together!' [85] 

Say, "I do not demand from you any fee for it, nor am I 
from among those who make up things artificially. [86] 
It is nothing but an advice for all the worlds. [87] And 
you will come to know its reality after a while." [88] 

Commentary 
A Gist of the Subjects of the Siirah 

* ,>, ,*-,s > > 

In verse 65, it was said: J+ 1i1 L!$ (Say, " I am only a warner) 

At the beginning of the SGrah, you have seen that the real objective 
of this SGrah was the affirmation of the prophethood of the noble Prophet 

a refutation of what the disbelievers said. In  this connection, events 
relating to blessed prophets of the past were mentioned for two reasons. 
Firstly, that they bring comfort to the Holy Prophet and that he too 
observes patience against the absurd allegations leveled by those who 
disbelieved - the same patience as  observed by the blessed prophets before 
him. Secondly, t ha t  those who were denying the credentials of a t rue  
prophet should themselves learn their lesson through these events. After 
that, another method was used to invite the disbelievers to Islam. For this 
purpose, their attention was drawn to the good end of the believers, as  
opposed to the severe punishment awaiting disbelievers, while they were 
also warned that the people they were following were the ones who were 
prompting them to belie the true messenger of Allah, and the same people 
will refuse to help you in any way on the Day of Judgment, in fact, they 
would paint you black and you would curse them. 

After a delineation of these subjects, the text has, in the concluding 
part, reverted to the main purpose, that is, it takes up the confirmation of 
prophethood of t h e  Holy Prophet  B. I n  th i s  process, along with a 
presentation of necessary arguments,  a compassionate invitation to 
believe has also been given. 

, 3 ,  > - " 
In verse 69, it was said: d,.+-++ J! >Yl f l~  & > ;! lsli G (I had no 

* I 

knowledge of the Heavenly Beings when they were debating (about the 
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creation of 'Adam). Means: 'It is a clear proof of my prophethood that I am 
telling you these things from such a high assembly, things that cannot be 
found out through any medium other than wahy (revelation).' The words 
'these things' refer to the conversation between Allah Ta'ZlZ and the 
angels at  the time of the creation of SayyidnZ 'Adam =\ and which finds 
mention in SiTrah Al-Baqarah where the angels had said: &$ > & &< 
Xji\ &j &+ (They said, "Will You create there one who will spread 
disorder on the earth and cause bloodsheds ... ? - 2:30). This conversation 
has been expressed here through the word: +QSI (ikhtisam) which 
literally means 'quarrel' or 'debate' - although, the angels never posed 
that question in terms of some objection or debate, instead, they wanted to 
find out the wise consideration behind the creation of SayyidnZi 'Adam, 
@\ but the outward pattern of the questions and answers had taken the 
form of some sort of a debate, therefore, it was alluded to as 'ikhtisam' or 
debate. This is similar to a younger person questioning an elder person, 
who refers to that question and answer, in a frank and casual manner, as 
a debate or quarrel. 

In verse 71, it was said: @, &:; jG i! (When your Lord said to the 
angels.. .): 

Mentioned here is the event of the creation of 'Adam ml. Not only 
that it alludes to the conversation between Allah Ta'ZlZi and the angels 
mentioned above, but also invites our attention towards the way Iblis had 
refused to prostrate himself before SayyidnZi 'Adam ,il\ just because of 
his envy and arrogance, very similarly, the Mushriks of Arabia were not 
willing to accept his advice because of their envy and arrogance - hence, 
they were going to meet the same fate as was met by IblTs. (Tafsir Kabir) 

In verse 75, it was said: a (what I created with My hands.. .): 

Here, it is about SayyidnZ 'Adam %&! that Allah Ta'ZlZ has said that 
it is He who had created him with His hands. There is a consensus among 
the majority of the Muslim Ummah that "hands" do not mean that Allah 
Ta'ZlZ has hands as human being do. The reason is that Allah Ta'alZ is 
absolutely pure and free from the need of body or i ts  active limbs. 
Therefore, it means the power and control of Allah Ta'ZlZ and that the 
word: jl: b a d :  hand) is commonly used in the Arabic language in the 
sense of power - for example, it was said: cdi is ?4. (in whose hand lies 



the marriage tie - 2:237). Therefore, the verse means: 'I created 'Adam 
with My power.' For tha t  matter,  everything in this universe owes i ts  
creation to nothing but Divine power. But, when Allah Ta'iilii intends to 
manifest t he  part icular  sublimity of something, He would specially 
at t r ibute  i t  to Himself, for instance, by such at t r ibut ion the  Ka'bah 
becomes Baytullah, the House of Allah; the she-camel of Sayyidnii SZlih 
WI - -1 kii. 'nEqatullEh ', the She-Camel of Allah; and SayyidnZ 'hii  $581 
- 'kalimatullah,' 'the Word of Allah' or 'riihullEh,' 'the Spirit of Allah.' 
Here too, this attribution has been introduced there to enhance the grace 
of Sayyidna 'Adam =I. (~urtubi)' 

a,, , 
In verse 86, it was said: 2 ci L; (nor am I from among those 

who make up things artificially.). 

The blameworthiness of artificial behavior 
The statement means: 'I am not declaring my prophethood artificially, 

nor am I falsely pretending to have knowledge and wisdom, rather, I am 
conveying the commandments of Allah to you as they are. From this we 
learn that feigned formality and pretension is blameworthy in the light of 
the Shari'ah. Accordingly, there are some ahEdith that condemn it. In the 
SahThayn (al-BukhZrI and Muslim), it has  been reported from Sayyidnii 
'AbdullZh Ibn Mas'iid =\: 

"0 people, whoever from among you knows something, let him 
tell people about it. But, that which he does not know, let him 
simply say: +I dl (Allah knows best) (because) Allah Ta'Zilii has 
said about his RasGlg: -I > iiljFi> & $ k i i  5 (Say, 
"I do not demand from you any fee for it, nor am I from among 
those who make up things artificially."- 38:86)." (R$-ul-Ma'Zni) 

alhamdulillEh 
The Commentary on 

Surah $Ed 

1. This interpretation is based on the line adopted by some theologians. The others are 
of the view that the word 'yadl(hand) used for Allah does not refer to a limb like the 
hand of human beings. It is rather an attribute of Allah TaZlZ, the exact nature of 
which is unknown. The third view is of some other elders who abstain from indulging 
in the interpretation of such expressions and prefer to keep silent about them, and 
leave their exact meaning to Allah TaZlZ. Muhammad Taqi Usmani 
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(The Groups) 

SGrah Az-Zumar is MakkT, and it has 75 verses and 8 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 6 
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This is the  revelation of the  Book from Allah, the  
Mighty, the Wise. [I] Surely We have revealed the Book 
to you with the truth; so worship Allah in submission 
to Him exclusively. [2] Remember, Allah alone deserves 
the exclusive submission. As for those who have taken 
to  guardians other than  Him (saying), "We worship 
them for no other reason than that they would bring us 
near to Allah closely." Allah will judge between them in 
the matters they had been differing in. Surely, Allah 
does not give guidance to anyone who is liar, highly 
infidel. [3] Had Allah opted to have a son of His own, He 
would have definitely chosen anyone, as He wished, out 
of what He had created. (But), Pure is He. He is Allah, 
the  Only One, the  All-Dominant [4] He created the  
heavens and the ear th  in His wisdom. He wraps the  
night over the day and He wraps the day over the night, 
and  He ha s  pu t  t he  Sun  and  t he  Moon under  His 
command, each one of them moving for a n  appointed 
term. Remember, He is the Mighty, the Most-Forgiving . 
[5] He created you from a single person, then (once this 
person was created,) He made from him his match, and 
sent down for you eight pairs of the cattle. He creates 
you in the  wombs of your mothers, creation af ter  
creation, in three layers of darkness. That is your Allah, 
your Lord. To Him belongs the whole kingdom. There is 
no god but He. Then, to where are you being diverted? 
[61 

Commentary 
In verse 2, it was said: ;$I 4 ~i ,$I d I6LC: hl @ (so worship 

Allah in submission to Him exclusively. Remember, Allah alone deserves 
the exclusive submission.). The word: $? (din) a t  t h i s  place means 
worship, submission,  devotion or  obedience which i s  inclusive of 
adhering to all religious injunctions. In the first statement earlier to this, 
the address was to the  Holy Prophet where he  was commanded to 
make the worship of and  obedience to Allah sincere and  exclusive for 
Him, so as  there remains no trace of shirk or of any hypocrisy or false 
pretension. The second statement is to emphasize the first statement in 
that sincerity in worship is the exclusive right of Allah and no one else, 
other than Him deserves it. 

I t  has been reported from SayyidnE Abii Hurairah &$J that  someone 
submitted before the Holy Prophet g, 'YZ rasiilallzh, there are occasions 
when I give in charity or do a favor to somebody, but my intention gets 
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mixed up - I do look forward to seek the pleasure of Allah thereby, but I 
also hope that people will praise me for it.' The noble prophet of Allah 
said, "By the One in whose hands lies the life of Muhammad, Allah Ta'ZlZ 
does not like anything in  which someone or something else has  been 
associated as a partner or sharer with Him. Then he recited the verse 
quoted here as the proof Adi iii (Remember, Allah alone deserves 
the exclusive submission.)". (Qurtubi) 

Acceptance of deeds with Allah depends on unalloyed measure of 
sincerity 

Several verses of the Qur'an bear out that the deeds are not measured 
with Allah by numbers ,  instead,  they a re  measured by weight,  for 

,, ,,' ' ,*, 

example: a' C&! UI 3jli-Ji PJ (and We shall place scales to do justice 
on t h e  Day of J u d g m e n t  - Al-Anbiya',  21:47).  Th i s  ve r se  rep4  i n  
juxtaposition with the verses cited above tell us that the value and weight 
of deeds is judged by the  amount  of sincerity with which they  a r e  
performed, and i t  goes without saying tha t  perfect sincerity cannot be 
achieved without perfect faith, because perfect sincerity means that  one 
should not take someone as  having intrinsic power to benefit or harm 
someone other than Allah, nor take someone other than Allah as disposer 
of one's acts, nor allow the thought of someone other than Allah enter into 
any act of worship or obedience of his volition. As for non-voluntary 
scruples, Allah Ta'Zla forgives them. 

The noble Sahabah are the front line of Muslims. Their practice of 
p raye r s  a n d  good deeds  may  not  a p p e a r  to  be very  p r o m i n e n t  
numerically. But, despite all this, the reason why the single insignificant 
most of their deeds was superior to the highest of the high deeds of the 
rest of the Ummah was no other but their very perfection of 'iman (faith) 
and perfection of ikhla~ (sincerity). 

, , , , - - , , , 1 , s  ,, .= , 
The next sentence in verse 3 says: L3i;r! Y! y -L; d rQll $g> & l J  

41 j! (As for those who have taken to guardians other t h a n  Him 
[saying], "We worship them for no other reason than  tha t  they would 
bring us near to Allah closely." - 39:3). This is a description of the creed of 
the Mushriks of Arabia. Even the common people among them during 
that period of time more or less had the same belief that Allah Ta'iilZ is 
the creator, owner and  master in  all matters.  But  when the  Shai tan 
(Satan) instigated them, they started making idols in the image of angels, 
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as they imagined they would be. They knew it well that these idols made 
by them had no consciousness, reason or power, yet they believed that by 
showing t:leir reverence for these idols, those angels (in whose images 
these idols are designed) will be pleased with them, and the angels have 
nearness to Allah. They compared Allah's nearness with t h a t  of the  
worldly kings where a courtier who is pleased with someone could put in a 
good word for him with the king and have him included among his inner 
circle. So, they surmised tha t  the angels too could recommend anyone 
they chose very much like the royal courtiers of their world. But, all these 
ideas they nursed were totally false, in  fact, they were nothing but  
satanic deception. First  of all, who can say whether or not these idols 
happen to be on the real form of the angels and, even if they were, one 
cannot expect angels close to Allah showing their pleasure over being 
worshipped by somebody on the earth. In fact, they temperamentally hate 
everything tha t  Allah Ta'ZlZ does not like. In  addition to tha t ,  angels 
cannot intercede on behalf of anyone before Allah on their own, unless 
they are allowed to make their intercession about a particular person. The 

, r j 1  > '  1 1 , , , 1  1 1  . Ir , e 

verse of the Qur'Zn: ;;i $1 314 31 *; 1s Y! +LL: &-Y I_F( , &X I 3 & 
>,, ,-' 0 

& d j s L S  (And how many angels t he re  a r e  i n  t h e  heavens  whose 
intercession cannot benefit (anyone) a t  all, but after Allah allows (it) for 
whomsoever He wills and pleases - An-Najm, 53:26) means exactly this. 

Even the polytheists of that period were better than the 
disbelievers of today 

Modern day materialistic disbelievers already deny the very existence 
of Allah Ta'ZlZ and would not demur when making audacious remarks 
against Him. Kufr or disbelief is now an imported stuff. Take the ku f r  
that is imported from Europe. I t  may come in'different colors and shades, 
like capitalism and communism. Yet, there is a common denominator. God 
forbid, they hold, nothing like God exists. We are masters of our destiny. 
There  i s  no one to  question u s  a s  to what  we a r e  doing. Terr ible  
ingratitude indeed! As a consequence, peace has disappeared from the 
whole world. Ever-new gadgets of comfort proliferate, but  real comfort 
remains missing. Advancements in health care have never been a t  a level 
they are today, but there is a matching abundance of diseases hitherto 
unheard of. Security arrangements, police, guards, surveillance abound, 
but the graph of crime keeps rising. This craze for new instrumentation 
and gadgetry and this relentless pursuit of pleasure and comfort through 
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state-of-the-art  objects one is being pushed to live with a r e  things, if 
someone cares to think about it, that have assumed the proportions of a 
curse for innocent human beings so fondly created by their Maker. As for 
the punishment of kufr in the Hereafter, it is, as due for all disbelievers, 
an everlasting stay in the Jahannam. But, one should not forget that this 
blind ingratitude could not go unaccounted for. The ungrateful person 
has to undergo some punishment for it within this world for the reason 
that the ungrateful person used the blessings of Allah even to ride the 
skies, yet failed to thank Him for it. How apt is the Persian quip: 'In the 
middle of the house, I forgot the master of the house!' 

The first sentence of verse 4: 13; if' &I il;i> (Had Allah opted to 
have a son of His own) is a refutation of the allegation of those who said 
that angels were the progeny of Allah. The idea was false and absllrd. 
Taking it on as a supposition of the impossible, it was said: If Allah Ta'ZlZ 
were to have, God forbid, any children, i t  goes without saying t h a t  i t  
could not have happened without His intention and will, for it would have 
been impossible as children are not imposed on anyone - definitely not so 
in the case of Allah. Then, suppose He had the intention, in which case, 
everyone other than Him happens to have been created him, so He would 
have picked up one of them to be His progeny. Now, children have to be 
of the same genus as  the father, and the created cannot be of the same 
genus as  the creator, therefore, the intention to have progeny from the 
created becomes impossible. 

' 5 , * ' ,  
In verse 5, it was said: J@l & $1 ,A (He wraps the night over the 

day and  He wraps the  day over the night,). The word: i$- ( t i tkwir)  
means to throw something on top of the other and thereby hide it. The 
Qur'Zn has elected to express the phenomenon of the alternation of the 
night and day in terms of common perception - when night comes, it is as  
if a curtain has been thrown against the light of the day, and when the 
day comes, the darkness of the night goes behind the curtain. 

Both the Moon and the Sun move 
, z  5 > 

Later  i n  verse 5, i t  was said: $ >$jr  J5 (each one of them 
moving for a n  appointed term.) This tells us that both the Sun and the 
Moon move. Scientific researches in astronomy and geology are  not the 
subject of the noble Qur'Zn, or of any other scripture. But, it is obligatory 
to believe i n  whatever  appears  there a s  a corollary in  th i s  mat te r .  
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Scientific findings, old or new, keep changing all the time. Qur'Znic facts 
are changeless. Whatever the cited verse tells us - that  the Sun and the 
Moon are both moving - believing in it is obligatory. Now, there remains 
the other matter - does the rising and setting of the Sun relate to the 
movement of the earth, or to the movement of these very planets? The 
Qur'Zn ne i ther  confirms nor rejects i t .  Hence, there  i s  no hitch in  
accepting what experience or experiment bears out. 

\ , q  d$l , . 1 / / ,,r, In verse 6, it was said: c 3, ., ( $ J>l, (and sent down for you 
eight pairs of the cattle.).   he creation of the cattle has been expressed in 
this  verse by saying tha t  they have been 'sent down from the  skies' 
whereby a n  indication has been given that a major factor in their creation 
is water that is sent down from sky. Therefore, i t  can be said that  these 
too -:ere as  if sent down from the skies. The noble Qur'En has used the 

1,,, />,,, 

same expression for human dress: iq @ U;;\ (We have sent down to 
you clothing - Al-A'rZf, 7:26). Then, this word also appears in relation to 
some minerals, for instance, iron: li.41 d>i; (and We sent down iron - 

Al-Hadid,  57:25). The  purpose is to emphasize t h a t  these things were 
created through the intrinsic power of Allah Ta'ZlZ, and that they were 
given to human beings as His blessings. (Qurtub;) 

Towards the later part of verse 6, it was said: & 4 2 & *;: '2 & 
(He creates you in the wombs of your mothers, creation after creation, in 
three layers of darkness.) Here, some clues to the mysteries of Divine 
power that work in the creation of man have been released. First of all, it 
was well within the power of Allah Ta'ZlZ that He could have made the 
infant come to be created whole and complete in the womb of the mother 
within a single i n s t an t .  But ,  such was  the  dictate  of wisdom a n d  
expedient consideration t h a t  i t  was not done. Instead,  a process of 
gradualness was opted for as indicated by: & & fs & (creation after 
creation). The purpose was to ensure that the woman in whose womb this 
'mini universe'  was taking shape should gradually become used to 
bearing i ts  burden. Secondly, the creation of this matchless marvel of 
beauty and  efficiency provided with hundreds of precision gadgets, 
hair-thin veins to carry life-blood and spiritual input was not to look like 
things created by common industrialists i n  spacious factories under  
glowing lights. Instead of that, this marvel of creation has reached its 
completion a t  a place shielded by three layers of darkness, a location so 
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hidden from sight that it beats all imagination. 2dl $1 hi 2;G (SO 
glorious is Allah, the best of the Creators - Al-Mu'minun, 23:14). 

Verses 7 - 10 

,, 3 
1 , > d  P , ,  ' 9 ' d  

'p \;\&I dl! , , &j $ '.,A , d! , l$Z $3 L & % 

If you disbelieve, then, Allah does not need you a t  all, 
however He does not  like for  His se rvan t s  t o  be 
disbelievers, and if you are grateful, He will like it for 
you. And no one will bear the burden of someone else. 
Then, to your Lord is your return, so He will tell you 
about what you used to do. He is aware of whatever lies 
in the hearts. [7] And when man is afflicted by pain, he 
calls his Lord turning to Him passionately. Thereafter, 
when He blesses him with some favor from Him, he 
forgets that for which he was calling Him earlier, and 
sets up  par tners  for Allah, so tha t  he leads others  
astray from His way. Say, "Enjoy (the pleasure of) your 
disbelief for a while, (then) surely, you are from among 
the people of the Fire." [a] 
Can (such people be equal to) the one who worships 
during the hours of the night, prostrating and standing, 
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fearing the Hereafter and having hopes in his Lord's 
mercy? Say, ''Can those who know and those who do not 
know become equal?" It i s  only  the  people  of 
understanding who are receptive of the advice. [9] Say 
(on My behalf) "0 My servants who believe, fear your 
Lord. Those who do good in this world will have a good 
return, and the earth of Allah is wide. Certainly those 
who observe patience will be given their reward in full 
without measure. [lo] 

Commentary 
, > '  " 

In the opening verse (7), i t  was said: & 2 &I S i  lj& i! (If you 
disbelieve, then, Allah does not need you a t  all,) that is, neither does your 
fai th  br ing any  benefit to Allah Ta'ZlZ, nor does your disbelief or 
ingratitude, any loss. According to a Hadith in Sahih of Muslim, Allah 
Ta'5l;i: said: "0 My servants, even if the first and the last among you and 
t h e  h u m a n s  a n d  t h e  J i n n s ,  a l l  of them,  were  to  fa l l  i n  s i n  a n d  
disobedience, it does not affect My power and authority in the least." (Ibn 

Kathir) 

Next it was said: $1 ??LJ 2; Y; (however He does not like for His 
servants to be disbelievers,) The word: sGj (rida) means love, liking, 
pleasure, or to intend to do something without objection. I t s  antonym: 
L.2 (sahhat) means to detest something or take it to be objectionable - 
even if it is coupled with intention. 

Ruling 
Ahl-us-sunnah wa-1-Jama'ah believe that nothing good or bad, faith 

or disbelief can come into existence without the will and intention of Allah 
Ta'ZlZ. Therefore, for everything to come into existence, the intention of 
Allah Ta'ZlZ is a binding condition. However, the pleasure and favor of 
Allah Ta'ZlG relates to 'irnan (faith) and good deeds only. Kufr (disbelief), 
Shirk (ascribing of partners to Allah) and acts of disobedience are things 
He does not like. Shaikh-ul-Islam Nawawi writes i n  his  book, J ~ Y I  
J=l$Jlj a l - u ~ u l  wa-d- dawabi?: 

$6 b4j b+ d k d l  ;)Ig &GIj j*bi& j&YI 41 &I -j, 

L5L-l q J4-f >L '&I y &dl o&, L$K q 43 pj oJ&j h l  

(&'-=+Jl e j ~ >  .*j J=- b-k 
The creed (madhhab)  of people who follow the  t r u t h  
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(ahl-ul-haqq) is to believe in destiny (al-qadr) and that all 
existents, good or bad, come into existence under the decision 
(qada') and destination (qadar) of Allah Ta'gZ, and Allah Ta'XZ 
does make the intention to create these, but He dislikes acts of 
disobedience and sin - though, the intention of creating these 
materializes in view of some wise consideration which He alone 
knows in His most exalted majesty. (Riih-ul-Ma'Zni) 

',, ,Z '  

In the first sentence of verse 9, it was said: $1 ;<'I &b ;r.\ (Can (such 
people be equal to) the one who worships during the hours of the night, 
prostrating and standing, fearing the Hereafter and having hopes in his 
Lord's mercy?). The first word: si (amman) is a combination of two words: 
, , 

(am: an  interrogative particle) and: 2 (man: relative pronoun). Before 
this sentence, the disbelievers have told on behalf of Allah Ta'SlZ that 
they can go ahead and enjoy the fruits of their disbelief and sin during 
this mortal life, but finally they are doomed to stoke the fire of Jahannam. 
After then, the present sentence takes up the description of an  obedient 
believer that has been initiated with the question word of (amman). 
Scholars of exegesis have said that there is an  ellipsis of a sentence that 
should have appeared earlier, that is, the disbeliever will be told, 'are you 
better, or is it the obedient believer who has been mentioned later?'. The 
word: +6 (qanit) has been explained variously. That which comprehends 
all these meanings comes from SayyidnZ Ibn Mas'iid &. According to 
him,  i t  means devotedly obedient,  and  when th i s  word is used in  
conjunction with SalZh, as in: A6 4 I;$ (Stand before Allah in total 
devotion - Al-Baqarah, 2:238), there i t  means the person who lowers his 

gaze in salah, does not see right and left, does not play with his body or 
clothes and does not voluntarily remember anything from his worldly life. 
Any incidence of forgetfulness or involuntary scruple would not be 
considered contrary to this. (Qurtubi) 

Immediately next in verse 9, it was said: $1 ;<i (during the hours of 
the night). The expression means hours of the night and  denotes the 
early, the middle and the last part of the night. Sayyidna Ibn 'Abbas & 
said t h a t ,  'a person who wishes t h a t  Allah Ta'ZlZ would make  the  
reckoning on the plains of Resurrection easy on him should so manage 
himself that Allah Ta'alZ finds him in the state of Sujud (prostration) and 
Qiyam (stance of standing) during the  darkness  of t he  night  i n  a n  
emotional condition in  which he is concerned about his  fa te  i n  t he  
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Hereafter, yet is hoping for the mercy of Allah.' Some early commentators 
have identified the time between Maghrib and 'Isha' also as  included in 
the expression: JJJl G L ' ~  ('anaJ-ul-lail). (Qurtubi) 

In  verse 10, it was said: L l j  41 $$; (and the earth of Allah is wide).In 
the sentence previous to this, Good deeds had been enjoined. This might 
prompt someone to come up with the excuse, 'The city or country in which 
I live, or the social milieu I am stuck with around me stops me from doing 
good deeds.' This sentence carries an answer to this excuse - 'if you find 
adherence to Islamic legal injunctions difficult while living in  some 
particular country, city or social setup, then, leave it. The earth of Allah is 
wide enough. Go a n d  live a t  a place and  in  a surrounding t h a t  is 
conducive to remain ing  obedient to Divine commandments . '  This  
persuades one to migrate from a place living in  which one cannot 
dutifully follow and observe what has been enjoined by his religion. Some 
rules relating to hi j rah (emigration) have already appeared in  the  
commentary on SGrah An-Nisa' (Masriful-Qurzn, Volume 11, Index p. 659, see 

under Hijrah). 

, ,, ,' , ,, 
In the last sentence of verse lo,  it was said: el.& ,& L)J3&l 2; dl , , - ,  

(Certainly those who observe patience will be given their reward in full 
without measure.) The expression: el.& ,& , , (bighayri-hisah: without 
measure) means that the reward of those who endure ordeals 'will not be 
given to them under some pre-determined calculations or measures,  
ins tead ,  it will be  sans-calculat ion,  sans-reckoning,  i n  a sp i r i t  of 
generosity a t  its most sublime as mentioned in a Hadhh narration that 
follows. Some others have interpreted this  expression in  the  sense of 
request, or claim, that is, in this worldly life, should someone have some 
right due on someone, he has to initiate the claim for it. But, with Allah, 
those who observe patience will be given their  reward without any 
request or claim. 

QatZdah reports from SayyidnZ Anas & that the Holy Prophet $!$ 
said, 'On the Day of Judgment, a Scale of Justice will be set in place. 
When people who had given Sadaqah (charity) come forward, whatever 
they had given will be weighed, and they will be given their full reward 
against it. Similarly, the acts of worship such as SalZh and Hajj will be 
weighed, and its reward would be duly given to those who had performed 

these. And when come those who had stood patient against trials and 
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tribulations, for them, there will be no measure and weight, instead, their 
return and reward will be rolled down towards them without calculation, 

, >, > -  

measure or reckoning - because, Allah Ta'ZlZ has said: pi-1 ;j>kii ;;' d! 
+L+ ,& , , (Certainly those who observe patience will be given their reward 
in full without measure. - %:lo). So much so that people who had lived 
their life of the mortal world in perfect peace and comfort would wish, 
'alas! Had our bodies been shredded with scissors during our life in the 
mortal  world, we too would have  earned  a s imi la r  r e t u r n  for our  
endurance and patience against trials.' 

Imam MZlik >L dl -J has taken: ir?)-.o (as-sabirun) in  this verse to 
mean people who endure hardships and remain patient over sorrows of 
the mortal life. Some elders have said that it means people who hold their 
self in check against acts of disobedience and sin. Qurtubi says, 'when the 
word: *d (sabir: patient) is uttered unaccompanied by some other word, it 
invariably means a person who observes patience against  hardships 
caused during the process of making one's desiring self abstain from sins. 
And when the word: $2 ( ?a i r )  is used for a person who remains patient 
against distress, it is coupled with some other words: 13 $ <d (one who 
is patient against such and such distress). +I Allah knows best. 

Verses 11 - 20 




